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Saint Ramalinga Swami has passed on to posterity 
about 40000 lines of devotional songs and a few dis* 
courses in prose as the true path — Sanmargam— for the 
attainment of God hood. He has made it clear that his 
path aims at deathlessness and complete union with Ood. 
Thirumoolar, an earlier saint of the Tamil country has 
indicated that the followers of Sanmargam will not only 
visualize the supreme light of God but conquer death. 
Though historical evidences of the life of some saints are 
ample proof that they not only did not taste death but 
enjoyed eternal Bliss and Godhood, there is no philosophy 
cogently setting forth the secret of immortality. 

Modern science white proclaiming success in creating 
life, has also founded that **death is alien to the nature of 
man According to Kuprcvich of the Byelorussian 
Academy of Sciences aeging is due to damage caused to 
D. N. A and R. N. A structures. He argues that ‘Mf 
aeging is a disease of the genetic mechanism it must be 
cured and the cure, the elixir of life is readily available 
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in nature”. This elixir of life, 

^rcnTsdr ^pfisn^** (^0^19*.) bas 

been referred to by saint Manikkavasagar as replacing the 
marrow of his bones. Saint Ramalinga Swami while des¬ 
cribing the transforming human body, narrates that an 
elixir of life overflows and fills the human frame 

aap7ip(Stg^ 94 ^fu>iSu ** of the divine 
aspirant. The ideas of this discipline lie scattered in his 
divine contribution. 

It appears that only the Grace of God and the sacred 
acquaintance with a few followers of the Swami, made it 
possible to disentangle the skein of thought imbedded in 
the divine song of grace—a^d to venture 
to pen this wonderful philosophy as an introduction. My 
first thought in writing this booklet in English was to 
make his philosophy known to all the nations. Great 
thinkers of the world should be aware of the existence of 
such a philosophy of deathless life. As the Swami has 
predicted '‘great men of far north will learn this 
philosophy and come down to preach unto you”, there 
may come a day when the unique ideals of Sanmargam 
might be realised in its true perspective. It is therefore* 
with this motive that I humbly put forward the main theme 
of this great universal doctrine. 

In fact, this was written about five years ago but my 
Tamil book—Suddha Sanniarga Vilakkam—which is but 
an elaborate translation of the present treatise, found the 
light of publication earlier. 

Now, but for the financial assistance of my loving 
friends of Kualalumpur to whom this booklet is most 
affectionately dedicated* the publication would have been 
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delayed further. I thank them all most cordially for their 
timely help. 

I am much thankful to Rao Sahib K. Kothandapani 
Pillai and Dr. Devasenapathi for giving foreword to this 
booklet. My thanksaredue in a large measure to Thiru 
V. Niiliirajan M. a.. Lecturer in English, National College, 
Tiruclii for critically going through the script and for 
correcting the proof. I am greatly indebted to the 
Publishers llakkia Nilayam and the Jothi printers for their 
devoted service. 

Let me invoke the grace of the Swami and God 
Supreme to bless us all in our spiritual endeavour. 

Annumalainagar, 

24— 


C. SRINIVASAN. 
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Dr. V. Dbvasbnapathi, M.A.»ph.D.» 
Professor of Philosophy^ 
University of Madras, Madras. 


Ramalinga Swami describes God as the Joy that 
graciously grants joy alike to the unlettered and lettered. 
We can borrow these words to describe his own Tiru^ 
aruipa. The hymns of the Tiruarutpa have a wide range of 
appeal. From the devout unacquainted with mystic 
experience to those conversant with various stages of such 
an experience, everyone draws inspiration and guidance 
from the Tiruarutpa^ 

The Tiruarutpa is in Tamil. Hence to reach those 
who do not know Tamil, Dr. C. Srinivasanhas given in the 
present work a gist of his earlier work in Tamil, Suddha^ 
$anmargaviiakkam. Within a hundred and twelve pages 
he has succeeded in giving a biographical sketch and 
an account of the great achievements of the Swami in 
spiritual evolution. He has devoted considerable space 
to an exposition of the Swami’s teaching about the trans¬ 
formation of our corporal body into a celestial body. 
Not all, evem among those who believe in the survival of 
personality at release, subscribe to its survival in a trans¬ 
formed condition. Hence the Swami*s teaching may 
appear contrary to tradition. However, one does come 
across expressions in mystic writings which seem to demand 
a literal—not merely a figurative—interpretation. One is 
reminded of the lines in Manikkavasagar*s Tiruvandap^ 
pahudi which speak of a body of love, a body that melts 
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in love. Again, one is struck by Sekkilar’s statement 
about CandcHvara: 

* With that very body he became the son of Araoar. 

Who In there who knows this state 

\\ looks as if only rare souls like Ramalioga Swami 
kn<jw hiich n state. What is more, Ramalinga Swami has 
tor the first lime, so far as one knows, given us valuable 
Insights about such a transformation. 

Dr. Srinivasao is a Botanist. professioDally engaged in 
■elentiflc research. He is fascinated by the evolution he 
sees in the plant world extending its scope to superhuman 
levels as described by Ramalioga Swami. He is persuaded 
that It is not a mere flight of fancy but a solid achievement 
In the life of Ramalinga Swami. He describes the physio* 
logical and biochemical make-up of the corporal body 
and quotes Ramalinga Swamfs verses to indicate how 
divine light transforms this body into a celestial one. 
Dr. Srinivasan’s devotion to the Swami is strengthened 
by his scientific training. 

I welcome this work and thank Dr. Srinivasan for 
making a valuable addition to the all-too-meagre literature 
especially in English — available on Che Philosophy of 
Ramalinga Swami. 


University of Madras V. A. DEVASENAPATHI 

Idth January, 1969 
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by 

Rao Saheb. K. Kothandapanx Fillai» b. a.> 

Retd. Cootrolter of Emigratioo. 

and 

Member* Railway Service Commission 

The philosophy of Swami Ramalinga to which this 
book is an introduction is a welcome addition to the 
philosophic lore of India and to that of Tamil Nadu in 
particular. The Swami came in the line of the great 
thinkers and saints of Tamil Nadu with a distinct individual 
lity of his own. He was a great philosopher and 
spiritualist. He demonstrated by his life that philosophy 
is not a dream or fantasy of unpractical thinkers or idlers. 
His very life was a record of his philosophy and spiritual 
experiences. He was a living embodiment of Iove» 
sincerity* purity, spirituality and godliness. His spotless 
character* the indescribable glow of blessedness with 
which be was endowed by His grace* the divine wisdom 
be displayed* his unabating universal compassion for all 
suffering creatures, his all-absorbing love of God, had 
bestowed on hm an unique position among the saints and 
philosophers of the Land. In addition to these, he was a 
profound scholar in Tamil. The numerous verses and 
songs poured out of his molten heart which wept for the 
attainment of spiritual eminence are remarkable for their 
literary excellence* melting rhythm, entrancing melody and 
great lucidity of expression. They inspired and moved 
not only the literate but even illiterate masses into tears. 
The wealth of his thought* his basic approach to spiritua¬ 
lity which was not far from common human comprehension, 



niiil llie lucidity with which he expounded the great mystic 
liPlghtD of Hpirituiil experiences, have offered solace and 
lulilancc li> iniiny u seeker after truth and true spirituality. 
111! iip[)roucii wiin Bimplc and direct not baffling even a 
pcrntin orciMiiinon understanding. The Swami had thus» 
by IiIh ilMUiglilB und verses, conduct and spiritual achieve- 
nienlH, Inuiul n sucred niche in the heart of almost 
rvciy i Hinllian who aspires to ascend the glorious heights 
ot ft|)|iltuul altuinmcnt. Without any propaganda, the 
fiinie and popularity of the Swami had been growing year 
by year npontaneously in intensity all these hundred years, 
uflcr the Swami had bodily melted into the divine arms 
iif the l.ord supreme. He is now worshipped as the chosen 
one of the lord, sent into the world to guide humanity 
to the atluinmentof eternal bliss. 

The advent of the Swami was marked by a wake of 
spiritual revival all over the world. He was boro in the 
I9lli century, when mankind all over the world tired of 
inutcriulism were eager to turn their gaze towards the 
ultimate truth and the goal of human existence. Madam 
Uluvatsky, Col. Olcot, Leadbeater and Annie Besant led 
the spiritual renaissance in the west. Saint Ramakrishna 
and his disciple Vivekananda and others led this revival 
in North India. The Swami was the sole representative 
of the spiritual movement in Tamil Nadu. He was the first 
to proclaim the universality and equality of all religious 
truth and the equality of all men in spiritual unity. 

iftJ^uj He was thus the fore-runner of 

IhcoHophtcttl movement and this was admitted by Madam 
li. l\ Jllavutsky herself in The Theosophist, July 1882. 

U will be interesting to note that the Swami evolved 
no new pet theory of bis own. He realised the spiritual 
basis of the ancient ideals of life of the Tamil land and 
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was well acquainted with the ancient thoughts on philo* 
sophy and spirituality and their practical aspects. 

The Swami himself calls his philosophy usirrfisiB 

t A)lAlLTTtA 

^druiTtrsiiBf The ancient 

philosophic thoughts and practices of his land were thus 
received by the Swami and elucidated in terms and methods 
suitable to his times. The very name of his philosophy 
•‘Sanmarga^the good path was adopted from Thirumular 
of Thirumandrara fame. 

The basic approach of the Swami to spirituality was 
not laid in any remote spiritual conduct or practice or in 
any mystic yogic modes but lay in the active universal love 
and compassion for all creatures of the world, men, beasts, 
birds and all that had life. 

To understand the full significance of this active 
universal love, preached by the Swami, it is necessary to 
comprehend the nature and scope of the concept of love 
advocated by Jainism and Buddhism the two great philo« 
Sophie systems of the world which had exploited the 
philosophic and spiritual value of love. 

It was the negative aspect of love which these two 
systems emphasized. Jainism adopted ahimsa, not to kill 
or not to harm any living creatures as its basic doctrine. 
Ahimsa means renunciation of the mind to kill or harm 
any thing. This is different from the feeling of active 
love or active compassion. Ahimsa arises from the idea 
of keeping unattached to the world. Active love implies 
activity in the world and brings in attachment to those 
who suffer himsa, misery or barm. Jainism which aimed 
at non-activity and non-attachment rejected active love 



niul idoiMcil iihiinHU us iU important doctrine. This 
AhlniAii iluiB kccpN itself within the limits of non-activity 
Mild nculccti the helpful activity to relieve the distressed. 

lludilhlBin udvocuted compassion and this was also 
williiii the limiu of non-activity and non-attachment. 
Acctudiiig to Buddhism suffering could be ended only 
by iih Ivlght-fold principles, right knowledge etc. Unless 
I ho I'lglitfold path is followed and release from the world 
li obtained thereby, the suffering continued and recurred 
even if relieved. The suffering and misery could never 
be relieved or wiped out without renouncing the world 
and the attach me nt to it which were the root cause of the 
Htiffcring and misery in the world. Buddhist philosophy 
therefore did not preach active compassion as it will bring 
man to the bond of attachment with the persons suffering. 
1'hc coinpussion developed in Buddhism was thus an 
ethic of thought not of action. What Buddha advocated 
was the ethical activity of the mind and spirit in the 
ethical aspect of love and compassion. This aspect of 
love or compassion has its own importance. It generates 
a spiritual power which goes out to transform the persons 
who come under its sway. This was the secret of the 
powerful personality of the great Buddha. The radiation 
of kindness issuing from him is said to have affected 
not only human beings but also animals. (*'A wild 
elephant which his hostile cousion Devadatta let loose 
on him in a narrow lane stopped in its course, so the 
story relates, struck by the force of his kindness, and 
lowered the trunk it had already raised to strike.’*) Similar 
incidents happened, we are told, in the life of the 
Swuini as well. 

The love of mankind which Swami Ramalinga 
developed and adopted was active universal love which 



not only comprised ahimsa and the mental love of 
Buddhism but went far beyond them and reached a stage 
far higher and nobler and more beneficial to humanity. 

Even this basic approach was nothing new introduced 
by the Swami. Ffom time immemorial the Tamil land 
had been the home of this universal compassion and 
active help. They believed that the world exists because 
of men who live for others and are ready to sacrifice 
anything for the cause of humanity. gdi 

Their love was an universal love which knew no 
bounds or the limitation of caste creed colour or country. 

; all countries are yours and 
all men are your kith and kin declared amfiaidr 

He exemplified this selfless devotion and 
service to humanity by the simile of a raft put into a ferry 

<3u<rd3 

qtteOT s raft; waterway, 122). 

The raft is of no use to itself. It has lost its self and 
is there only to serve humanity without any discrimination 
of caste» creed, colour or country. The raft cannot escape, 
from the responsibility into which it has been pushed into. 
Similarly man cannot escape from the responsibility into 
which he has been ushered into this world and should 
serve the humanity even as the raft does. The ancient 
Tamilians explored the value and meaning of human 
existence. They found that active universal compassion 
and active help for all the creatures of the world in 
distress had the greatest ethical and spiritual value. 

Their compassion did not stop with selfless devotion 
to humanity and active help to men, beasts and birds but 
extended even to the vegetable kingdom. 



Nearly (wo thouitnd years ago long before Jagadish 
rhindrn IIono the great iod of Bengal demonstrated the 
uniaen ugonlcs of the vegetable kingdom which thrilled 
the European worlds Chieftain Pary of the Tamil land 
felt Ihe ngonleiofthe Mullai Creeper Jasminum indicum 
toutd about by unruly wind and tortured by careless 
paaicri by for want of a prop to lean on and entwine to 
ascend and spread over so as to withstand the ravages of 
nature and the plunder of thoughtless men. Pary had the 
eulture to visualise its distress which the creeper could not 
speak out. He was deeply moved by its wretched 
condition, left the chariot in which he rode, to the creeper 
to spread on and walked home. This is no mythology 
nor poetic exaggeration but a plainhistorical fact. Authors 
after authors have spoken and praised the tenderness and 
nobility of Pary’s heart. It was a glorious day in the 
history of human thought to be recorded in golden letters 
that for the first time in the history of the world a human 
being notorious for his selfishness, rose to the level of 
being disturbed in heart by the distress of a mute plant 
and went to the length of sacrificing his own comfort and 
Ceovenience for the sake of a trivial plant life. 


The Swami was the inheritor of this noble heritage of 
boundless compassion and active help. How much of 
thli unique culture was in (the blood of the Swami! Let 
thf Swami himself speak out: 


QfAT(3su 
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^su^£u €rm ^*' 1 % 

stfiftuuirA <^^6^/0 ^ii(3m 

«T^^rr(u ^0* ffi 20; 18 

Qiff‘ii).ti U(da>7‘^ 4U)ri^Oc9r4r u^u9{g)^ 

uSv^ fi»sf Qsupfim^^ s^^($4trth 

uaop^Qpeir 

^i^,tu i 8 mflaitr«t (l^Qfclr Op(^pi 

^ts^pOp^ 

tf^mstrfr Qtum^fim trririliQp^^^^p^i^ 

^0>iA4««Ar(7u ^Opfh ^0. 6: 21: «>8 

The Swami knew the spiritual value of this unbounded 
compassion and insisted on it as the first step to be taken 
even before the love of God and placed his £^«ii«fr 0 tf^tu 
as the first rung in the Ladder of spirituality. 

The Swami introduced a new angle of vision and a 
novel technique in the practical realisation of Godhood 
not hitherto known to the philosophic or religious thought 
of the word. This relates to the great transformations 
which come over the body of the aspirant *pp Op%ui 

Qu(r«#riiV0<kiu : «M0^0nJib 

and gi*iTq 0 OJtt. 

These transformations, occur in the body of the 
aspirant according to the intensity of spiritual warmth 
produced in him. The Swami by a process of alchemy 
perfected a marvellous ball called Kuligai to test the 
spiritual heat in the human body. If a person who had 
generated no spiritual heat holds the ball in his hands 
be Will feel an unbearable intense beat but if a real 
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spiritunliMit holds it he can keep it and that too for such 
u time as the spiritiml elevation will permit. This marvellous 
test boll had been In the possession of one of his disciples 
and had been tcHted by many an aspirant. It is always 
kept linincr.Hcd In the holy ashes. 

I should like to point out that even these transforma- 
tioHN have been alluded to by the Saint Poet Nakirar. 
Ills rinimurukutrupadai of Sangam fame is well known in 
■ramil Niidu. Commentaries, criticisms and research have 
not yet explored the rich store of philosophic wisdom 
Imbedded therein. Let me draw the attention of the 
readers to the very first simile of the poem. 

B. 

ucUrt f^iriSgu SI—/b 

Nakirar was the first author to describe the divine rays of 
the Almighty and call them the light which unfolds His 
Grace The light that unfolds the divine grace. 

Compare the of the Swami. When 

I pointed this out to the author of this book he told me 
that Arunachalam PiUai a great savant who came in the 
line of the disciples of the Swami had also held this view 
and his manuscript remains unpublished. The interpreta¬ 
tion given above thus gets confirmation from a valid 
source. 

Let us now look into the simile. The unfolding rays 
of the Absolute are compared to the rays of the sun which 
fall on the sea {®iru9a)i The rays of the 

sun undoubtedly drive away the darkness but that 
happens whether the sun rises on the earth, hill or dale 
or sea. The simile is only for the sun on the sea. We may 
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note when the sun shines on the sea, the sea water is 
purified (a. anf §i j^s£iu^). The salt or 

the impurity is dropped down. The water becomes 
purified and fit for human consumption. Does this nto 
resemble the *4^ of the SwamI ? The body is 

deprived of all its dross or impurities and made pure, fit 
for divine absorption. The sun’s rays pierce into the sea 
water which.glitters and bestows a golden hue and radiate 
a mellowed glow of light. Does this not correspond 
to the Quir«rgu 0 «y/riJ(u jjwfl of the Swami and the 

which radiates the mellowed light ofjdivinity ? 
It is this divine light which the Swami hid from the gaze 
of the curious by always covering his entire body even his 
head except bis face with long piece of cloth wound 
around. 

Another great transformation is yet to happen in the 
sea water, The sea water is transformed, the very material 
structure of the liquid is altered. From the state of liquidity 
it passess into a gaseous state and is lifted to heaven as 
vapour. The water is not dead or buried. It has been 
lifted to heaven in another form which the sun’s rays had 
bestowed upon it. Does this not correspond to the 
igj<n-q 0 nid) with which the Swami melted into the hands of 
the Lord in Heaven ? These transformations are no 
speculative factors or inferential deductions. These are 
the practical transformations which came over the body 
of the Swami stage by stage on the way to union with the 
Absolute. This is borne out by the statements of the 
Swami and by the evidence of tfae'disciples who had seen 
the transformations occurring in the body of the Swami. 

The author refers to three kinds of rays such as 
uOTj-Qttin-nfl, e9i0ffr ©nfl as explained by the 
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Swuini ;is ;Ktiv;ilfi 4 » Clic fransforniations. It is astouadidg 
In noli* ili;ii ihosr ltni*c kinds of divine rays respectively 
currcspniul (n (Ik* chrcc allribates of light referred to by 
Narkc('i;n. 1 hey arc ^ 6 nii>s( 5 u 

( M’ these may mean the light that 

ualnUlnl ni all distant ages gjofi) that unfolds 

at (he (Mesciil moincat and that will 

niiiohl im nil elernity to come — ^iBtr — 

Therfore this light corresponds to the 
etei rial light (-ji#04?r that unfolds the divine Grace 
In all luMuanily of all ages and all climes. 

I’hcsc philosophic thoughts are met with in no 
phili>si>p[iy of the world east or west. It is a novel 
appmac li to philosophy and divinity peculiar to Tamil Nad 
and a ijiiK|iic achievement of the Tamil genius. No better 
analogy can be thought of to prove the mystic heights of 
these |>hili)so|>hic thoughts and transformations. This 
analogy is more than the ‘‘ divine photosynthesis’’ of the 
author. Ihc simile applies on all forms to the body 
h a ns formations which occur in the aspirant and are 
referred to by the Swami. 

There have also been other saints in the Tamil Nad 
whii underwent these transformations whose bodies could 
noi be photographed as they became translucent with the 
divine light of his grace but they never recorded these 
happenings. This remained a spiritual secret until the 
Swann came into the field. It was he who declared that 
ihese spiiiiual benefits are not meant for any one individual 
Of suinl. l o make it a secret was nothing short of utter 
scllishneNs aiul he made known these processes by which 
llicse iransformations come over and in his clarion voice 
invited ilic whole humanity to come and share the bliss. 
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The concluding portion of this ancient poem of Nakirar 
mentions the greatest blessing which God can bestow 
on the aspirant and the state of his soul so blessed. 
It states **^( 3 siTjSip oi^Tr^ui 

s3(^iSai Qup4) <^ 0 ia ” 

— ^0(y0*fl'^Dgyuu*ff)t - 

The poem does not state that the greatest blessing God 
could bestow on the devotee is to make him one with 
himself i. e. to unite with the Lord in an inseparable union 
which almost every system of Indian Philosophy except 
atheistic ones aspire for. It is strange that this poem 
asserts the greatest and the unattainable reward which 
the Lord can bestow is to make the devotee one with the 
whole world. The last utterance of the Swami before he 
vanished was more or less to the same effect, 

^uduT^ €r^0){r fi-i-uq 

I am now in this body? 
hereafter we will be in all the bodies (of the world'. 
It appears to be that the final state actually disclosed by 
the Swami is the same as that described in the poem. 

00 jS means to become one. The Swami himself uses 
this word in the same sense in describing the union of God 
with souls. 

l^u9Q9‘0Oiru» 00 ^ 

00 ^QuQutr^Qfuxm — VI: 132: 75 

Another great contribution of the Swami to world 
thought is that it is possible to attain a state of death- 
lessness and attain a perpetual life-^Not only did he preach 
this the science of deathlessness but 
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actually attained this deathless state- Is it possible to be¬ 
come deathless and live for ever? It has been a puzzling 
problem for ages. Modern Science has not advanced to 
that condition either to assent to or dissent from this view. 

The simile in Thirumurukatrupadai has been already 
referred to in which the water is not dead or buried but is 
transformed and lifted into the ether. This corresponds 
to (he absorption of the spiritualist bodily into divinity 
without death. 

There are also other passages in Sangam literature the 
literature of the middle ages, to show that there were 
persons who attempted to secure it and also those who 
actually secured the state of deathlessness. 

fliSuth QffdiiLtrsmfk n. i-uq 
uiufir 

tr — 81 - 92 
Qut^GjbjS 

QuvQjDfiT 

—> - ^$7)/uGsrrAJU}.adr 

jBt^pufth o^sum^Qufruj 

it n.i_QtfDir(9u) frdi^mir gtfiptrtt 

— suuT : — 74 

The quotations will show that the poets of the land 
knew that a deathless state was possible and was also 
nttained. Evidently the Tamilians knew the secret of 
this science. 
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To bury a saint in the earth and call it a Videhamukthi 
is a misnomer. When a saint dies and is 
buried or burnt, call it Samadhi or anything else, it is 
nothing but a common death. None of the four great 
saints of Tamil Nad dropped their bodies on the earth 
nor was buried or burnt. They bodily vanished into the 
ether or into the Lord Divine. Tirugnanasambandar 
vanished into the divine light which shone forth at the 
time of his marriage, \ppar merged bodily with the 
Lord absolute at Pugalur. Sundarar merged with the 
Lord of Mt. Kailas and Manickavasagar vanished into 
ether of Siva Veli at Thillai. This secret of attaining 
deathlessness was evidently kept as a secret and it was 
left to the Swami to preach it openly to the public to 
invite the whole humanity to share the bliss. 

jgiaw 

^m<3u 

jbSssi <9(iS«r(y><3^ jB«»TjS^<3ui qtot 

fiTajs(S«n frmgi 

su&rraiSmsiiiyiSar6.so SiusSir 

uirfBn-ifiiOiru Qu(3<u'r{pa9<i) snvri&if 

L{2sfi autritiL/aOsJBT 

Qut fiprmuiSfi q(5^^®«5sr 

;S(5. 6 I 110 » 1 

We are traditionally accustomed to view the mental 
consciousness into four different states as fri£iru>, 
g»fr/ruu«rtB, They are waking, dreaming, 

sleeping and intuitional consciousness. The Mandukya 
upanishad also divides these mental states in the same 
way. But the Swami divides each of these states into 



XXI 


further subdivisions as ut, ^'3 fisu. This 

is indeed a novel classification not dreamt of before. 
The spiritual experiences of the Swami are unique, not 
met with in any spiritual or philosophic literature. We 
are accustomed to guage everything according to our pet 
standards. Anything that does not measure up to that 
standard is condemned as fantastic or impossible. Unless 
one attains that state of perfection and elevation of 
spiritual experience which the Swami attained one is not 
competent to comment on these supra-mental mystic 
heights. We may however be rest assured that the Swami 
indulges in no inferences or hypothetical statements. 
He would have made no subdivisions of these states 
unless he was sure they were each separate states and had 
special characteristics to be treated as separate and 
distinct. 

There has been a lot of literature about the Swami and 
his works. So far there has been no work presenting a 
coherent view of his philosophy and spiritual experience 
in their order of sequence. The Swami did not write out 
a thesis of his philosophy. The philosophic thoughts and 
spiritual experiences are scattered all over his 6000 verses 
(40000 lines) and his discourses with his disciples aud 
comments. It is no easy task to collect them into a cogent 
system. The author should be congratulated for his 
labour in presenting in English the philosophy of the 
Swami as a coherent whole in the order of sequence and 
Jus book fulfils a long-felt need. 

May the Lord Supreme bless bis work to spread 
all over the world to share the bliss which the Swami 
eagerly longed for and ardently prayed for. 

Thirucherai 

20—3—69 K. KOTHANDAPANI 
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The simultaneous progress of the modern world in all 
spheres of knowledge is remarkable. The seeds for this 
progress in the field of philosophy were sown by Sri 
Ramalinga Swamigal by the end of the nineteenth century. 
By judging and verifying earlier philosophic thoughts on 
the basis of his own personal experience or And Anubavam^ 
he presented the Doctrine of Samarasa Sudda Sanmmrgnm 
to the world. Sanmar^^am means the right path, the path 
which leads to the Ultimate Reality. With astonishing 
precision^ the Swami has laid down the course and destina* 
tion of this path and the various transformations and 
experiences of body and soul during the journey. The 
soul which successfully completes this journey becomes 
one with Almighty God, capable of performing all His 
actions and becomes immanent in all things. 

Hence Sanmarga is a faith and a way of life. The 
Swami’s description of it, however, is not to be found in 
any compact form in his works. It is found scattered 
through the length and breadth of thousands of his Divine 
songs called Arutpa or songs of grace. It requires a great 
deal of patient and minute study, an analytical brain and 
critical acumen, to discover the key and put together the 
scattered hints and evolve out of them a carefully built-up 
system of philosophy on the most scientific lines. And 
that is wliat the present author has achieved. By virtue of 
his association with scholars and philosophical experts and 
his scientific outlook, Dr. Srioivasan has rightly interpreted 
the Swami’s doctrines in a Tamil book entitled Sudda 
Sanmarga Vilakkamt published about five years ago. 
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As the Saninarga IW«ri is not the prerogative of the 
Tamil-speaking world ulonc and as it is bound to benefit 
mankind in iu entirety, a condensed version of that book 
In English is nttw published under the present caption. 

The piihliihcrs whose motto has always been the 
cncouriigemont and production of outstanding and useful 
bookH, lake legitimate pride in commending this volume 
to the reading public. 


10th April. 1969 


C. THIRUMENI, 
Ilakkiya Nilayam, 
TiruchirapalU. 
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Introduction 


The Philosophy of Ramalinga Swami is known as 
SAMAUASA SUDDHA SANMARGAM. He lived to 
the very letter of his philosophy in the 19th century near 
Chidamlniram in South India. The saint of eternity with 
ills rapturous lyrics takes after none of the saints of his 
age in his pursuit of Godhead and reverence for Life. 
1 Us poetry is that of a mystic who cannot be easily under¬ 
stood but at once moves all with his melting strain. It is one 
of real experience, sung in ecstasy, of his exalted melting 
mood. The whole collection of his work, the sacred 
THIRUVARUTPA-Divine Song of Grace-consists of 
about 6000 devotional verses and some random religious 
discourses in prose. His God is ARUTPERUNJOTHI— 
the Supreme Grace Light; his faith is SANMARGAM. 
His preceptor is God Himself. His Sanctum Sanctorum is 
at Vadalur. His chosen MANTRAM-the divine words-is 
ARUTPERUNJOTHI THANIPPERUMKARUNAI — 
Supreme Grace-Light: Supreme Universal Compassion. 
His society is Sanmarga Society which has no distinction 
of caste, creed, colour or country. His watchword is 
JEEVAKARUNYAM—absolute compassion towards all 
living things. His mission seems to have been to bring 
down Supreme Grace on earth and to see that his 
society consists of human angels enjoying the bliss of 
imniorlality. His message is SANMARGAM wherein 
love, ulVection and compassion for one’s fellow^beings 
and pcrfcclion in every thing reign supreme. These human 
feelings unadulterated and absolute pervade through all 
his works. His definition of SANMARGAM is that it is 
the path which leads to the realisation of The One 
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The Supreme Reality and merging with Him. He has ex¬ 
plained his philosophy as that which exists as the ultimate 
end of the six paths for the attainment of Godhead—such 
as VEDANTHAM, SIDDANTHAM. NADANTHAM. 
BHODANTHAM, KALANTHAM and YOGANTHAM. 
Conquest of death by imbibing Supreme Grace is the 
quintessence of his philosophy. Transformation of 
mortal human body into the perfect divine body or the 
body of the Divine is the basis of his spiritual discovery. 
The incessant love for the Supreme Lord, the ardent 
panting for the descent of Divinity in him, the fretting and 
funning desire and the spontaneous devotion for the God 
Supreme and the unsaturated satiety in the attainment of 
Godhead breathe through all his rapturous lyrics. 









1- 'I'he Life*History of Ramalinga Swami 


^MiiMMUARAM IS a very holy town in South India. It 
\% ittld that the perpetual cosmic dance of Siva« the 
(liul Supreme, was for the first time visible to the great 
Salnti Pathanchali and Viyagrabadha through their medita* 
tton at this place. The earlier name of the town is 
Thdiui, the Tamil name of the plant, Excoecaria agaiocka 
which probably abounded in the place. At the temple 
of worship in this town there is a delightful image of the 
ntl-pervading Absolute by whose will every atom moves 
in spnee imd who is commanding every minute detail of 
the world*play through His conscious force. The sacred 
Image according to the Swami is the symbolic representa¬ 
tion of that which is realised within and worshipped as 
tlie spaceless, timeless and unconditioned beatific 
Splendour at this Heaven of wisdom. Such invisible form 
of Ood is conceived of and named here as Nataraja. 

It was in the vicinity of the temple of Nataraja, in 
the village of Marudur about ten miles north of Chidam¬ 
baram that our seer Ramalinga Swami was born on 
Sunday the fifth of October, 1823. The parentage of the 
Swami is interesting. The father Ramiah Pillai was 
known for hjs piety. He belonged to an orthodox vege¬ 
tarian family. He had to marry half a dozen times when 
one after another his first five wives passed away soon 
after the marriage. The sixth wife was called Chin- 
nammai from whose sacred womb our Swami saw the light 
of day as the fifth child. 
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Consecration 

There is an autobiographical note in the divine song 
of Grace, the Thiruvarulpa which the Swami has sung, 
about his sanctification even when he was a babe in the 
arms of his mother. When the child was five months old, 
the parents made a pilgrimage to the temple of Nataraja 
at Chidambaram. It is said that when the curtain was 
lifted and the camphor flame incensed before the idol of 
Nataraja, the heavenly child burst into laughter and an 
unusual feeling of reverence and sanctity prevailed. The 
devoted priest Appaiya Deekshathar noticed the secret 
communion of the sacred child with the God Supreme 
and at once ran towards the parents. Embracing the 
child with all humility and respects the priest announc¬ 
ed that it was the child of God. The happy incident 
is referred to by the Swami later in one of his verses that 
the God was so benevolent as to disclose to him everything 
without any reservation even in his childhood. 

^so^^sni^(Sai <3uir^ 

Osu^summQuip siriLi^irOp Qiu^ptfrids «r«bn}irti 
(Paifrfiuinrsifc «iril4.iuQ«u«>r Ou>i£iu/(3ajiru Gluir^dnr. 

(Tbiru Arulpa : Canto 6 : Ch. 38 : Verse 44) 

Ramiah Pillai passed away about a month later 
and the family moved to Madras. Responsibility fell on 
the shoulders of the elder brother of the Swami, Saba- 
pathi Pillai to look after the family. He used to earn a 
little by giving religious discourses to the public. When 
the young Swami was five years of age Sabapathi Pillai 
admitted the young prodigee to learn the letters under the 
•ferule of his own teacher, the famous Mahavidwan 
Sabapathi Mudaliar of Kancheepuram. Just after a few 
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•dnyi of hli «chooIing the young Swami was found reciting 

lyric* of his own at the temple of Kanthakottam 
4n Madraii. This had become a regular and usual feature 
«tf lha young SwamL He says in one of his early verses: 

•'WIml a wonder it is, O ‘God’ you have educated 
ma In alt knowledge ; you have inculcated in me an 
•rdani Inva for youi you have persuasively taught me that 
Iha whola world is nothing but a mirage ; O My benevo- 
linl ialni 1 Vou arc in me and are showering your Grace ; 
MB have [condescended to be my spiritual master and 
vtlUad me, the insignificant creature with a status above 
Wants without being driven to the necessity of begging 
othari." 

;£)<iruir«h 

STtnrtDSiJjtfiir ii9<uat<oa>i£ airar QtofirOp 

iL.drO*Tr jfffirQpsir 

e_<BL_iur(3«rr jgl(iraT( 3 S}u> S-pai 

V : 40; 4 

Observing the extra-ordinary spiritual development 
«nd hearing the spontaneous and ecstatic verses of the 
the school master whiled away the time, not 
•daring to give him any tuition. Sabapathi Pillai was 
vary much vexed to sec his brother wasting his time 
without going to the school. When all remonstrations 
^llld, the angry brother severely ordered his wife, the 
^irutuous Pappammal not to feed his brother in the house 
and axpelled him. The young Swami used to go to the 
huuia stealthily whenever he felt hungry and the sympa¬ 
thetic lady used to feed her brother-in-law. The annual 
■ceremony of their father came off. Sabapathi Pillai 
.grandly feasted a number of friends and relatives. He 
felt the absence of his shy brother. The hospitable house- 
"Wlfe WHS waiting for the young Swami by the back door. 
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■Late in the evening stole in our Ramalingam.. The lady- 
kindly treated him with the cold remnant of the feast. 
As he was gulping the stale food at that late hour 
the motherly sister-in-law of the Swami burst into^ 
tears. He asked her why she was weeping. The kind 
lady entreated him to take to his studies earnestly 
as demanded by his brother so that he need not be driven 
to the necessity of eating the cold dishes and that too 
stealthily. Young Ramalingam was moved by her 
words of love, sympathy, affection and compassion. 
These stirring words roused a feeling of resolve in the 
mind of the Swami. The moment for his consecration 
was, perhaps, approaching fast. He said “Mother, 
kindly vacate a room in the upstairs and give me a mirror 
and a lamp. I will study.” Whatever the promising, 
prodigec asked for was granted at once and he shut him¬ 
self into the room. It is said that he was melting into 
psalms and hymns. The supreme Grace-Light dawned' 
through the mirror and poured the.abundance of His Grace- 
into the golden vessel of spiritual aspiration. Thus un¬ 
taught by man, he got omniscience from the Omniscient. 
This happend at No. 39 Veeraswami Pillai Street, Madras. 

This is the turning point in the life of Ramalinga 
Swami. Every drop of tear shed by the sacred Pappammal 
out of unstinted love and motherly affection for her 
brother-in-law, was returned several thousand times by 
the Swami for the achievement of his unique Samarasa 
Suddha Sanmarga Monism. The Swami himself has 
given vent to his sanctification in his ninth year itself. 

einn-i ir^ ^0L!.ai_(3n> 

II: 87 : 3 

.®«3r(_T sa^(3so 

OpmQsnm&rr 


VI: 25 : 7 
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Pufthtri he explains how the God Supreme was 
plfUtd to inscribe in his mind all unwritten wisdom: 

fTQf^rr^ u)«9>^sQnr^«i>iru> 

cr<vrg)iffl0>i£U uSOai 

VI:53 : 8 

You liiVe infused all knowledge in me without my 
undergoing the ordeal of learning to such an extent that 
1hl molt learned come to me to learn more. O’ God t 

n ltgblllier I You have endowed that light with which 
BUld realise all knowledge and all wisdom and every- 
dhlngeise without being taught. 

Qf^^soinh er^svriCSsum 

LdWTifAir(i^0 

VI: 1 : 23-24 

The Swami has expatiated categorically how by 
Hit Grace he was educated. ‘*I have learnt only from 
you ; I have heard only from you; I have seen all in you; 
i have been infused all only from you; I have obtained 
4ll only from you ; I have enjoyed all only in you ; O' my 
Lord dancing in the eSulgent arena decked with millions 
of Suns 1 Great are my penances, wonderful is my 
fortune.** 

IV : 1 *• 16 
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During the later days his disciplined disciple* 
Thozhuvoor Velayiidha Mudaliar, while singing in praise 
of his master’s education says : 

^ttiifudrnf] (SiaojQaisvxa srriis^ 

^^sftlpQpdr piia>Tuu7lfisum 
^ffnitQiuAsOfrii s-mr/fsu67f)$9)UiUi^G^T 
fpjsnrQiL tL fipQp^utrir j^^oSuiuCSu/r 

— ^0Qj0L.Uff ^i7Mirp*-2<^ 

It is no wonder that the Swami learnt everything 
though he was not subjected to schooling. He is the virtual' 
and visible form of the space in the universe. He can, not 
only disclose and infuse into all of us all knowledge in a 
moment, but can lift us to the sublime and inconceivable 
higher spiritual plane of Meethanam (xS^irsurui). There 
is no gainsay in the fact that he learnt everything by 
intuition. 

Just after this happy incident, the Swami was seen- 
regularly going to the temple at Thiruwotriur in Madras, 
pouring forth spontaneous hymns before the deity. His 
teacher himself heard the verses and was wonder-struck at 
the gift of his disciple. He felt too small to give any tuition 
to this self-taught prodigee and informed his elder brother 
about his wisdom. 

The Brother Sabapathi Filial used to give religious 
discourses to the devoted at the house of one 
philanthropist Somu Chettiar and earn his livelihood 
in those days. When he found that his assistant in 
reading the script from the palm leaves was not 
doing the job satisfactorily, he consulted his wife 
whether it would be feasible to take the help of his. 
brother. The lady asked her brother-in-law to take up 
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Ills |i)h. 'i'lic ytiiing Swunii yielded to the desire of his 
briHlifi' hihI uted lo rend the script. The people were 
Itiusllfil hy (he meimingful reading of the younger 
hri)tlip( , One* duy Subupathi Pillai was indisposed and 
rtilUP«Unl IiIh brother to goto the congregation and to 
tAltiNlll ill (he people after prayer how his brother was dis- 
Mblftl III leuture on that day. The Swami went alone, prayed 
til (hill and when he told the people that the lecture was 
poRlpuneili all of them requested the young Swamt to 
iNkt the place of his brother and explain as much as he 
•oulit. The Swum! felt that it was the will of the Supreme 
(iod to initiate his mission in the world at this gathering. 
It WHH his lot on that day to comment on the life of 
ThiriiKniinasambandar, one of the four great saints of 
the Tamil country. He went on explaining the different 
aupccts of philosophy as the underlying meaning of the 
verse in continuation. It was very late in the night. But 
Htltl he had not explained even that single verse fully* 
The devotees were simply amazed at the miraculous 
pouring of the younger brother and expressed their desire 
that he should complete those series of lectures. He 
■greed to do so. Gradually many people even the much 
leirncd, thronged to hear him. This was sometime in 
1835. One of the devotees asked the elder brother to 
hear the Swami and then assess his intellectual and 
ipiritual capacities. Without being seen by his brother, 
Sahapathi Pillai himself heard him and felt that his 
brother was an incarnation of sheer Wisdom. From that 
day onwards the young Swami was treated with awe and 
reverence for his inner awakening which the young Swami 
desisted. But their discovery paved the way to the Swami 
for the gradual loosening of the intimacy and the worldly 
bondage of the household. 
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From the ninth year till he was about twenty-one 
there seems to be no evidence of his history. Where he 
was, what he was doing, who were his associates and how 
he spent these twelve years arc not known. However, it 
appears that he was panting and pining for the flow of 
Grace and that he was mad after the descent of Divinity in 
him. The Swami shudders to recollect the ordeal that 
he underwent in those twelve years. “Why should I 
narrate the painful yearnings when You are the witness 
of all my sufferings all along and when You are pervading 
within and outside my mind both internally and 
externally? ” 

u^stfi'rsnTt^irsm Q Qfiai- ibi£ tSpenpu umsBAr susnj’itfQiA 

urnlox. uSsuiqau a»)7u^(3(A' 

VI:139:78 

eF^T(igs^Q Qfi,Ti—ibt£ iBpatpu untStSr suatfOjOixi 
»i<if)(3u>fir uiril«ni_ jSSsnsSlm 

VI : 139 : 79 

QfiTi^ibiSpir (tftpsnpu 
usAsvfnif ^«ni—ffipsnsu crfl!«u<rui 

O^svTSsPjS^ pisnj'pfiirA &_«utjLf(^ 

tLsnTppstr G«vr«sfl^;ui 
ntvrgusTT^ Lfpp^cyiL. Lfpp^ih 

^lu^LfpCi qjn s3sni6iS 

u)4rsvfiiu 

sut’mfmQui su(^CiuQp^ jSffrsQs 

VI : 21 ; 122 

The Swami recalls that in his young days when he was 
.inarticulate, the Grace of God turned him poetic and 
he was able to adore the God Supreme by profuse lyrics 
and hymns. The Swami mentions that in those days of 
childhood, when he used to play freely in the streets 
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without ioy cure, the formless God shaped in the void 
t«U|h( him <n Ring tiiR glory. 

Ofl)T<5rguifl«rj5I^ 
mr^sS^ miru^t-f Q^mpsu^^Ci 
tl(H|iW^46 tlwjllb (SfiB-Smu uiri^^Qsiu^Ttu 

t|ltfa/0 AiirG0iu^«T finrrswTstf) turrifs^nrS^E 

I; 6 : 49 


ttJgp/^^Snmru^u) ufifi^^iuirS^ SjSiu 
U0ftJjA9^ uirQiisvsns 

IV : 1 : 


41 


II In not known what the period of twelve years 
whlul) the Swuini has mentioned actually refers to. Is it 
• fief hi" Iniliution at his ninth year? Or did he recollect 
•II hU mUcrics after his twelfth year? 


Ill* dUcIpIo 


'I'hc next historical date in the life of the Swami is 
IH49. One day a youth of seventeen by name Velayutham 
of Thozliuvoor approached the Swami and showed him 
• few of his own verses saying that they were from the 
einelent classical Tamil literature, rarely obtained. The 
iwttmi after a perusal, smilingly said that the Sangam 
•Veriei would not contain so many mistakes and that they 
¥>ero evidently of upstart origin. Velayutham surrendered 
■hlmielf to him and tendered his apology for his falsehood. 
Tki Swami took him from that day as his disciple saying. 
*• My eon has come to me.” 

Thoihuvoor Velayutha Mudaliar was a great scholar 
•nd poet of repute. He was proficient in Sanskrit also. 
Wo learnt a lot of religious and spiritual philosophy at the 
Vi«t of his chosen master. He is the author of ten books 
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in Tamil prose including Sankara Vijayam, Peria Puranam 
and even a drama on the life of Mahaveera- His poetical 
contribution exceeds thirty five booklets mostly religious. 
His excellent treatises on Ramalinga Swami especially 
the Method of worship of Ramalinga Svvami(^ 0 »i®il t3rsT 

and the History of the Song of Grace 
suTfoirg^) are worth mentioning. The former 
book contains several kinds of traditional versification. 
His prayers invoking the grace of the Saint, adoring the 
greatness of his unique cult and philosophy and extolling 
his supreme love, affection and compassion for all live 
creatures are enrapturing* The latter booklet of 63’ 
verses, it is said, was perused by the Swami himself and 
he exclaimed that each verse contained sixty three 
verses. The Swami had a very high opinion of his 
disciple and one day even styled him as the great 
master of the twain languages (Tamil and Sanskrit) (fi-uju 
Qu 0 u}L|n)«uff) in the presence of many great 
savants and scholarly disciples. He was with his master 
for about twenty-five years almost till the disappearance 
of the Swami. I was informed by Sengalvaraya Mudaliar 
the second son of Velayutha Mudaliar that one year 
prior to his disappearance the Swami asked his disciple 
to return to Madras as fame and name were likely to 
spoil his spiritual career. Accordingly Velayutha Mudalia^ 
went away to Madras. He was employed as the Second 
Tamil Pandit in the Presidency College, Madras, had his 
second marriage and begot Sengalvaraya Mudaliar as his 
second son. Later on the 22nd February 1889 he passed 
away as painfully narrated by his first son Thirunageswara 
Mudaliar who has edited his father's book on the 
Method of Worship of Ramalinga Swami" in 1912. 
Many of the followers of Ramalinga Swami criticise rather 
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vchtmf nlly why the Swumi did not infuse bis tremendous. 
ipIrlliMl pow«r ovon in this most disciplined disciple. 

Mid thNl he fell diffident to follow his master in 
pfMllu* «Mtl iho Nwomi having known his bent of mind 
Mlnfully priiyid It away. His son told me that the Swami 
nil very inuoh for the strength of fate and conviction of' 
hli diai'lpll. Was his fate so powerful as not to fade away 
IVtfl In the Immediate presence of such a divine persona- 
Niy H Ihf Iwami ? How is it that the disciple having lived 
vMl Ihc Swami for twenty five full years, could hold 
Mth ■ strong conviction that his body could not be 
Iftnsfarmed ns that of his master ? Then how is it that 
hi sptnks so highly of the achievements of his master? 
!• It thnt his mind was only after material life and not 
llhsr spirltuni bliss? If so, why did not the Swami per- 
■MNtle Nt least the one who was dear and near to him, 
white he was praying all along for the benefit of all 
living things and that too for the eternal happiness and 
eoititlc delight of his fellowmen? In his history of the 
iong of Grace (^' 3 «u 0 ilu(r suirtoirgui however, he des- 
dflbei the Swami as the alchemist who could transr 
form our body into the divine golden body though he 
modestly points out that some sinners like him passed the 
Iwimi for an ordinary man. Therefore, he was not un- 
Ooniclous of his master’s capacity to be raised to the 
■Upreme transcendent stage if only he had asked for it. 

hm Mother Feeds 

Now the Swami was pouring forth fervent appeals- 
•nd poems to the God Supreme. He used to frequent the 
temple at Thiruvotriyur. Blazing fire of spiritual yearning 
OiUght hold of him. The verses are awe-inspiring, heart¬ 
melting and soul-thrilling; they are exhilarating and 
Illuminating in their influence upon the mental and morak 
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feelings. They pave the way for the comunion of the 
"human soul with God Supreme. Like a bereaved calf he 
'Cries out “ Canst thou not deign to annihilate the 
miserable obstacles in the way of my life and lead 
me on to the province of Bliss ? I take refuge in 
thee. This is the occasion to show thy mercy.” While 
thus praying at the temple late in the evening, he forgot 
to go home in time- When he went there he found 
the doors closed. The Swami did not want to disturb 
his sister at that midnight although he was feeling 
hungry very much. He laid himself outside and was 
fast asleep. The Supreme Mother the Goddess or 
according to the Swami, the sublime incarnation of the 
Supreme power of God Supreme, appeared in the form 
of his own sister, offered delicious rice (Onj«nT OuT/fiiaffb) 
in a lotus leaf and disappeared. The Swami ate it fully 
and threw the leaf outside and entered into his usual 
trance. His own sister woke up suddenly and came out 
with anxiety. When she saw him lying in the verandah 
she woke him up and asked him why he should sleep 
without food and why he did not awake her. Saying 
thus, she called him inside to have his food. The Swami 
was perplexed and told her “Just now you have given me 
(rice) food. I have eaten. Look, there the leaf is also 
lying yonder.” Surprisingly the sister exclaimed, “No! 
I have opened the door only just now and am coming 
out to call you in. I have not given you any food.” The 
Swami understood the miracle of the Supreme Mother. 
This happy incident is referred to by the Swami thus : 


1: 3 : 176 
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jtn ^0$97ri^ 

0{ffiti»{ipOfi(Tf ^ 0 s « 7 '^ 3 ^ ^^^suswiTTfi 
^ Q6u^Qphn oj^uQsq^lhS! 

B.ni^iC ^fitrdtUy 
iiyk^yi^SfUilr ujbp&ft ^OTArrt^uu^ 0sij 

Quj8nrru?6$rp u«^<-|a)4.Qttij5 ^(tGoi 
(^li^^ujifririf (SutrppiLs^u Qur^sd^ 

(JUJ^pu^Q^tii iuf(3#^iu4r iSpppSQP^p ^0(3^ 

VI : 38 : 4J 

U Wtt# ubout this time that the Swami was compelled 
(0 niNrry though he detested the very idea and resisted 
Id hiN iitmoHt. His mother, brothers and sisters pulled 
him l«> the yoke of wedlock. They caught hold of aa 
olJ Nvcctlc who was an intimate friend of the Swami. He 
pamiiHtlcd the young Swami to marry and this has' been 
rafarreii to In the Song of Grace. 

(Vi«lciiiiiat^,j0^ (y>«irasfs^s3ib QsTS!hn-^(3uTA 

ttdlifiMt ,4ifBA jSsu^ ^j_irsfltq.guii — J0«r»«55r^,c®flj 
|f#4V QiDir(^ssm-ilisu^ ^^paf>^s£p QfiL^j^sir^ 
f 4r Qttfr(gfiLmrf^'^^di (Smsh. 

1 • 4 • 52 

It) he was forced to marry Thanammal, daughter of 
ono of his sisters. It is said that he was completely 
fllirosscd in reading the sacred hymns of Thiruvachagam 
In the nuptial room. The bride was paralysed by his 
powerful aura. All the attempts of his kith and kin 
ptriuatling him to the worldly life were in vain. Hence 
hU wife remained a virgin throughout her life and she 
pNAHed It way before the disappearance of the Swami. 

In 1855 he visited Chidambaram and all along he had 
been pouring forth spontaneously hundreds of verses. 
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He condescended to the affectionate request of one 
pious Venkada Reddiar to be his guest of honour at his 
residence at Karunkuzhi, a hamlet about three miles 
south-east of Vadalur. Here the Swami was living for a 
considerable time composing and reading verses even 
during the whole night. 

The Water Lamp 

The hostess Muthial Ammal used to keep in his room 
a wide oil lamp and an earthern vessel full of lamp-oil. 
One day as the vessel was broken, the pious lady got one 
brand new mud vessel and had it filled with water for 
rendering it fit for future use. That same day she had 
to attend a social call of her relative. She in her hurry, 
inadvertently kept the vessel of water and forgot to keep 
oil for the lamp. 

The Swami, who as usual was absorbed in his search 
for the Supreme Light, without examining the contents of 
the new vessel, was making use of it to keep the light 
burning throughout the night without experiencing the 
least hindrance to his work. The next morning the lady 
of the house returned and realized her folly but was 
wonder-struck at the miracle. To this incident the Swami 
has drawn pointed attention in one of his verses. 

QrdtsSsnii^ih Lfsqfmi^iu Q^F«iJ tsrrjBaT 
jBf^uifsdsir Qfuus Gmsffir 

QjBiusSsniGsi Qurfh'Gl(^0^«^ 

QparGfsT 

II : 101 : 1 

The same miraculous event has also been referred to 
by a contemporary celebrity Sii Chidambaraswamy in his 
^eulogy for the sacred Song of Grace of the Swami, 
Thiruarulpa. 
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^OT$9>u>C3urn) ujtrfi^irssh^ih 
^ Mr tufii iflouthtti^oTfiis sMruifiT^uinri^ 

4«h jlj^i; M A OTC&A>^(3llun' (ipiJf>p^uj^ 


Dny In luul day out he was praying in frantic ecstasy. 
Thi* Htficnulal Htrcam of inspiring verses kept on flowing 
IttWNitiN llio ocean of Supreme Grace. 


O' Ocean of Compassion, nectar of my soul, cure of 
my ill». how shall I mouth Thy glory; Thy grace readily 
•how«r« upon true and loving devotees. My supreme 
master, at Thy feet do I take refuge. I fully surrender 
unto 'I’ltcc. O Father, Mother, ray All, O Vastness of 
UUJcy, All-knowing, accept me and save me. Could I 
forgcl I'hce? If it so happens, 1 will die instantaneously. 

I adjure. Would you forget me ? Then, O Father what 
aliall I d‘»? Where shall I go? To whom shall I speak? 
I.ord, kinder to me than a mother, I am rejoicing in the 
(liouglit Hull Thy benevolent Grace that sustains the 
whole universe shall not forget me if you wouldst. Forget 
me not my Lord but favour me with Thy gracious Light 
aHpedUiuusIy. 

ft.ilrH(ru>;D^ _.^)(9C3«uC(g) wpDuiflOiosn- 

a.triiftdd^dAjdr aswr^B^/fiGiusir e.«T$5&ijr \ 3 ^$ 

ItlirHiric/v;t> ^(Jn/irGiuir «r«fl«)iUT*ir 

iitktbinQvtuiaOjiisr 6Ttii0^3aj6ir eraiiis0sis)iiu(3us3r 
•ifrfrlltrulKU;b ^lunjfnL-Uj'nu ffrfiflgjju* 

j^ifltuQuifljrriib c9j«Tfl^^(Sl^«r ^0OTu>^6ytr Q^s$t(3/D 

00«<flOT3^«T wplsu^ 

jJ|1.^^0«sTic .^0L.CS^<r^ 5?«r«05dss)7^ ^©CSjtt. 

VI : 31 ; 7 

The Swami betook himself to Vadalur to perpe¬ 
tuate his spiritual mission. He was inspired to choose 
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this obscure little village. It is almost at the centre of 
equilateral triangle of three great temples of Chidam¬ 
baram in the south and Vridhachalam in the west and 
Thiruppathirupuliyur in the north-east. The passion of 
his devotion went on yearning day and night with a flood 
of emotional songs. 

O God! Shall 1. the meek self be able to get the 
acquaintance of your loving sages and saints who being 
free from egoism remain replete with the nectar of your 
Grace ? Shall I be able to dispense with the paining heat 
of the worldly life and to get my mind cooled by feasting 
on their words? Shall I be able to get into the abode 
of Absolute Knowledge where T may rest for all times 
without any feeling of day or night on the bed of silence 
and peace that gives me all the best? Shall I be able to 
enjoy that state of transcendant divine bliss in this very 
life itself? 

QutuJUjjSfUfrii 

Q^(rs^(S 

^thayinBCSso QtuthayuivS ^t tii 

I (StuCSsn^ 

1: 5 : 9J 

Athznic Benefit 

The Swami repeatedly preached that the aim of 
human life on earth is to hasten to acquire the Supreme 
Grace for the attainment of the benediction of the soul 
(Anmalabam). The achievement will lead one to the 
ultimate realization of God Supreme. He was explain¬ 
ing that the atoms of the human body of impure elements 
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will bo converted into pure atoms of pure elements. It 
will be a body of light with a golden hue and it will 
never perish. This is possible by the true identification 
of his doctrine Suddha Sanmargam with the Grace of 

Ood- 

The pre-requisite for this identification is devotion 
to Clod. The Swami appealed to the masses that the 
rottl form of worship of God is to be kind and compas- 
•loneto towards all living creatures (i. e.) the manifesta¬ 
tions of God and thereby develop the love of God. 
The Swumi explained that God Almighty is In the form 
of supreme Truth called Arutperumjothi—The supreme 
Grace Light. Kc is the universal Dancer. The purpose 
of his cosmic tiance is to redeem the souls from bondage 
and to Hliower llis Grace for their eternal Bliss. The 
place itf hlN ilaaoe is the heart of those who regard 
without any kind of refraction of mind, all living beings 
an oi|ual to ihein and who fed that it is their foremost 
duty to sec theiti all live in happiness. 

*t 

fmtFrnrarfl u{«frC>$n 

lun'alr^.,n«u(f c_«Tr^^'rOT 
crt£'?u0u>ir«Sr 
^L_Qu>OT^T«vr 

VI : 121 : 2 

A« Me is dancing in all live creatures in the miniature 
form of Grace-Light, Love and Compassion shown 
towards them become well nigh recoiled as love of God. 
In showing love to fellow-beings there should be no 
2 
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discrimination of caste, colour, creed, custom, country 
and even of sex. He condemned the orthodox system 
of caste and community. He denounced the superstitious 
faith and false notions of the people. 

The saint pointed out that the souls of all the human 
beings are equal. One should realize that the God who 
is manifest in one’s own soul and spirit is equally manifest 
in others also. When the universality of all the fellow- 
beings is clearly understood, love and affection for others 
and the feeling of reverence for life in general, will 
develop spontaneously. This will result in the universal 
spiritual communian. (^sirutOfifu By this 

unique but natural principle, the saint contemplated at 
the integration of the entire human society. He aimed 
at a world union. In other words be visualized one God 
and one world in the universal communion of souls. 
Many a hundred joined the saint as followers. 

The Charity House 

On the 23rd May 1867 he founded The Samarasa 
Suddha Sanmarga Sathya Dharmasalai to extend hospitality 
with unstinted hand to many a weary traveller and 
indigent old persons. The inauguration ceremony was 
celebrated with due pomp and solemnity and it is said 
that about 10,000 people were fed on a lavish scale for 
three consecutive days. Under the aegis of this poor¬ 
feeding centre and within its own precincts, the Swami 
got out the first part of his venerable and impressive 
treatise on compassion towards all living beings. (Jeeva- 
karunya Ozhukkam) — dgeusir^a^tu 

Birth in this world as human beings is ordained only 
to earn the Grace of God. By all efforts we must strive to 
'attain His Grace. It is obtained by the exercise of kind- 



19 


tn nil live n-calitros and incessant love of God. His 
Uiiitt' mIiiiII surely How in such souls. By His Grace 
wv rail I'.lenial Bliss even in this birth. For attain- 

<ii| llili nil-' the Swaini ordained his Sanmargam or path 
nl ilptiU oiiMicss. No preached thatinhis path no one shall 

Ii4«li <i| uitrirsjsu) fsiiUiTifisut 

li «itii he called the true path common to all 
H'lilliiiiii mill IS true for all times. Immortality will lead 
III Itipii'iHi' liliss which is styled as the benefit of the 

•mil ( f^«f(iii«i>iuiiii). 

Ihf life breath of Sanmargam is compassion to all 
livliiy iliiny.s. Kindness to living things is inherent in 

♦ M'ly liiiniiin being. This feeling must grow more and 
iiMMi III elieil the Grace of God. As God is manifest in 
nil living lieings. kindness and compassion shown to the 
living ihiiiK’'I*' kindness and love shown to God. Hence 
llir biM i>l timi or God’s Grace shall Qow into the very 
Imm III ilie eompassionate being. The aim of this com- 
l■ll«■lllMllllI' life is to transform and embody oneself as 
kiiidiK'Hs ii'a-ll' and receive the Grace of God. To be the 
ivilpU'iii «>r the Grace of God one should become 
kliiiliirHK iiicarnule. The feelings of fellowship and unity 
Hitinnu nil beings should be firmly established. What is 
Ihia »'«ini|iiission about? The best form of compassion is 
glviitg IiiikI in persons who are unable to work and earn 
Ihvli liKul and to those who are deaf, blind and infirm 
wllhiini niiesiioning as to their caste, community, creed, 
t iilmii. cmiiliicl or country. It is also to relieve the hunger 

• •I |i. ii-.ihirils, insects and plants realising that God is 
pM’iiriil 111 every being. 

I lie Swaini was residing here at Vadalur and used 
III give eliiboralc discourses to his disciples. Many visitors 
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thronged to Vadalur not to hear and follow him but to^ 
witness his miracles. The hungry people were fed and 
the sickly cured of their diseases. Great scholars oC 
different philosophic and religious schools visited him. 
Many got their doubts clarified and a few got snubbed 
when they tried to show off their skill. 

The Swami detested the very thought of non-vegeta¬ 
rianism. It is said that the soothing and kind look of the 
Swami itself was enough for several hundreds of non-vege¬ 
tarians to undergo immediate conversion to vegetarianism. 
He vehemently condemned killing of animals of all kinds 
and eating them. He swears that one even capable of 
transforming the male into female and vice versa in a 
moment, and of providing life to the dead, cannot be 
called a saint, if he is bent upon killing and eating the 
live creatures. 

u0aj/r2»mLi 

A 9fi «u(uii<0 uluSliJtiOT 

CL05UT&93r a.0«ur<£ 

sr(ijLtq£«$i p O-pinj C^or^ui 

S0fuir&fvr uip^fibirntr^ a. i3 that ui 
ail) ^dssT^fTibi 

t^QSUT&SST Qfuui^fisui QsiT(JfpplT&inT 

II : 100 : I 

While preaching his philosophic doctrine of Sanmargam 
the Swami was verily the incarnation of compassion. He 
declared most emphatically in one of his verses tha( 
there was no difference between compassion and himsell' 
and that if he had to part with compassion he would be ni> 
more. His reverence for life cannot be better staled 
than in the following verse. It is a unique song of life. 
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My Lord, whenever I saw crops withering for want of 
mMf my henrt too did wither. When I happened to see 
iht poor exhausted due to starvation even after begging 
M iviry door with their hunger never quenched, my heart 
jlrohheil. When 1 came across people suffering from 
•hronii) ilUcuses I was overwhelmed with grief. When 
] m»l xpollosily honourable men but totally depressed 
«n ■Wimmt of poverty, 1 too got depressed. 

A/triftti iju90)(r^ Qut 

u^(U0 

Qoipjixniri a«wr!^snu> 

(SnvflcuTtb (3(i^S^sir 

Ofi(i^pa afsirr($tnp 

tffstir/riu s^ss>ffiam(TdiSlp^ 

/fiUnriasuiT ««>io<sacnrr(3i_ iB&as^Spsir 

VI; 21 : 58 

It looks as though a society under the name of 
Hmnarasa Veda Sanmarga Sangam was founded at about 
litis time. Later the Swami re-named it as Samarasa 
Hllddha Sunmarga Sathya Sangam. The accomplishment 
Ilf Iho members of this society seems to have been very 
jllph ind supernatural. The Swami sings that no one 
fRvepl the divine members of this society (VI : 110 : 24) 
Mn prevent the inevitable death of mortals. He has 
protiluimed that he was ordained by the will of God to 
born in this world in the present era just to correct 
Ihf lOulely which is darkened and to enlist all human 
btilipx In the society of universal spiritual communion 
■(V! ; 9.1 1 9) in order to enjoy eternal Bliss in this world 
llaoir. 

*' Members of the spiritual commune. I bow to Thy 
feol. Rnlist me as one among you. Worship only our 
Almighty, the Divine Lord.” 
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It appeared with the authorship of Thiagesa 
Mudaliar of Mavandoor but it did not escape severe 
criticism by the Swami’s party. Pamphlets on either side 
accumulated. Arumuga Navalar sought the aid of the 
court of law to put down the title of the book. His 
contention was that the verses of the Swami should not 
be called the song of Grace as the attributes assigned 
here would be applicable only to the verses of the four 
great earlier saints of the Tamil country and not to the 
verses of this up-start. 

It is said that summons were issued by the then High 
court of Manjakuppam. (Cuddalore N. T.) It seems that 
the swami appeared at the thereshold of the court hall 
only at the strike of the hour eleven, when all the persons 
of both the parties including Arumuga Navalar had 
already assembled. The judge was keenly watching the 
reverential feelings of all those assembled for the hearing 
and especially of Arumuga Navalar when he too rose up 
from his scat as a token of respect for the Swami. It is 
said that the Swami went straight to his seat, paid his 
respects to the court and walked out. All except the 
English judge stood up in reverence for the Swami. When 
the plaintiff was questioned as to the propriety of his 
showing respect even to his respondent, the scholarly 
Navalar explained that it was a custom of the country to 
show respect to a Saint. The judge immediately attribut¬ 
ed that saintliness which demanded involuntary reve¬ 
rence by the opponent to the greatness and sanctity 
of his hymns and set aside the suit in question. 

Thus the slings of calumny and condemnation were 
ably met. However, the orthodox revolt is still clinging 
in certain corners where wanton ignorance and traditionnl 



prevail. The religious fanatics feel even 
Im lUfiK I hat their traditional convention of castes 

• ml iIm Ii loiuniunal supremacy have been shattered by 
llm ii'VMhiihiiiary doctrine ot Sanmargam* 

\Uv ic<l rhiru Arul Pa (Divine song of Grace) is 
iMM< »d Ihr greatest master-pieces in Tamil. In exoound- 
hiM hpMtiaal Uliss it is next to none. T. V. G. Chetty 
(lull III its elegance of expression and chaste poetic 
ilii Hum, Micludious and mellifluous composition it may be 
«Hld lo be as good as the great Thiruvachagam of Saint 
M«iiHi kavasagar and even greater than it. The distinguish- 
log h atui e lies in the wonderful display of lofty and noble 
hIniU and erudite exposition of the greatest Truths and the 
liiddeii mysteries of Nature. The saint has actually unfold¬ 
ed Ihe lieaveidy secrets of God-hood in his verses for the 
hi neUl o\' all the souls in the universe. The profundity of 
llinuKhi, ihc cogency of narration and simple and out- 
iiiimhug principles of the philosophy such as the nature 
mid Miirihuies of the soul, the nature and attributes of 
t pmI, iIio symphony of human Ufe with the divine life are 
wiuitiy id' note. The tremendous transformations of the 
imulid liuiuan frame into the body of Love, into the body 

• d tjr.H'.* and ultimately into the body of Bliss (Suddha- 
drhtim. Pranava deham and Gnana deham 

and the great experiences in these 

O'^poctivc bodies 

*iiuth) tiiivc been marvellously treated perhaps for the 
IhNi Hmc in the Swami’s verses* 

A Miracle 

While he was thus preaching and practising his 
pliilosi>])hy at Vadalur, there was a devoted disciple 
Vi’daiiayayam Pillai of Cuddalore. His son Ayyaswamy 
was very seriously laid up at. his house and he 
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was actually struggling for life. The father weeping 
and brooding mentally, prayed ardently to his master to 
save his son. The saint was at Vadalur preaching to his 
devotees. But, anon, he appeared at the threshold of 
the house of hiS disciple and tapped at the door. Veda- 
nayagam Pillai was surprised. He led him to his dying 
son. The Swami smeared sacred ash all over the body 
of Ayyaswamy. In a moment he was completely cured 
and he rose up. Advising the wonder-struck household 
to pray to God, the Swami started out at that dead of 
night. Subsequently Vedanayagam Pillai set out to Vadalur 
with his son in a country cart. The Swami came out of 
his dwelling, offered sacred ash and requested them not 
to reveal his trip to Cuddalorc. Both of them were 
stunned to hear that the Swami had been preaching through¬ 
out that whole night at Vadalur 1 Thus be wrought many 
miracles not for the pleassure of it but out of necessity. 
But at every time he hushed them up. 

It is written that he was a straight slender figure of 
moderate height. He had a long sharp nose and broad 
soothing eyes sparkling with spiritual fire. He looked 
emaciated by hard fasting. He took food once in two 
or three days and that too in a very limited quantity. 
He always put up a countenance of sorrow. He never 
liked people to hail him as Swami. He could very easily 
read the mind of others. He used to disappear for 
many days and none could guess his whereabouts. He 
was in short, meek and humble, loving and gentle, simple 
and plain. His disciple Velayuda Mudaliar later sang 
his glory as the God Himself;— 

a(r@ua;rifi0 s«s9rstQ^u> 

fiibisZias 
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Q(£0r 

t£ir(ip(%uiT«i9uj euitso 


H# liMi exclaimed that his mortal body became resplen¬ 
dent with a golden hue (Quirdr and transformed 
Into a body of love (^^qa^suth). The changes that take 
||Im# during this transformation have been exquisitely 
Mrtitcd by the Swami. There is no myth nor concoction. 
Very thing is stated with scientific accuracy. 


The saint was not satisfied with this divine stage. He 
has sung in his ecstatic delight for the flow of Grace 
more and more. His body of love has been further 
transformed into an effulgent body known as the body 
of Grace Unlike the previous one this 

body cannot be perceived by the sense of touch. It 
is the Grace that is experienced in this body. This ia 
known as the body of light and also Pranava deham. 
]t will never perish and will not be susceptible to the 
great elements of Nature. The aspiration of the saint to 
embrace and merge with the God Supreme was fulfilled 
it this stage. 


**My entire body sends forth an aroma of camphor 
Which is ipso/aci4? a proof of my being at-One-with my 
lover, the Almighty.’* 

Qfi(igg/th 

VI: 82 : 10 


This is the actual acid test of those who have really 
•njoyed the Supreme God in themselves. 
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It was perhaps at this time that his disciples tried to 
'photograph the Swami. The famous photographer of 
the day, one Masilamany Mudaliar of Madras was 
brought. He tried eight times but all the plates showed 
only his clothing and no part of his body was photo¬ 
graphed. An explanation is offered by one of his 
disciples Kandaswamy Pillai who has sung the life of the 
saint verbatim. The body of the saint had been already 
converted into a body of light and hence no shadow of his 
frame was cast on the plate. 


iSfemtsu Qfis ^n)«s»wui 

<sruu).i_ 

cu«ns u0$u 
Qsm&n iDirfisoiTiDajfl ui_kj 

srg^fitrih ^'uiirp# Qfib^rnsn . 

—4iT^^3sir 


However much the Swami was kind and loving, many 
did not pay heed to bis words. But look at the magnani¬ 
mous disposition of his heart! “ O ye, My people, you 
make bundles of bad acts. What are you going to tell 
before the judgement of Death ? O worldly mad ones, 
you do evils horrible to do. You speak hard words 
horrible to utter. You adhere to bad things horrible to 
approach. You lead a conduct horribe to lead. Alas! you 
know not how to think with raining eyes upon the 
Master who guards you even like the eyes. Fie upon 
your pretensions.” (VI: 107:10) 

He used to advise the people not to burn but to bury 
the dead. He pointed out that burning the dead is tant¬ 
amount to killing. His contention is that some at any 
rate will come to life if only they are buried. Those few 




29 


who hid gone ahead io the pursuit of the Divine and had; 
§||tlncd a fairly higher stage of spiritual experience and 
III ditJ would come to life again. 

"Ye, my people, you do not know who has evolved 
iplriluelly and who has not.AJas! Really enlightened persons 
will Ireinhie to take shelter and sleep under your care lest 
JfOU iihould burn them alive.” (VI: 111:5; 7) Thus he 
lOUndl 1 note of caution and adds, "O people of the 
world. ye aimply give yourselves up to wild expressions of 
friif the time of removal of your own dear and near 
#nti who have become dead. Where is the obstacle for 
you lo attain the great boon of Immortality? Perhaps 
It never struck you. Are you prepared to undergo 
ilgkiiesN and old age? Even the good and the holy 
when they recall these, quake with fear. It is the 
•pUndld Sanmarga path only that can conquer sickness^ 
oM ige and death ; wherefore, hearken upto this and 
oome hither; ye can in this very birth enter into the true 
•Vtrlusting life and enjoy eternal happiness at once. 

(SsoSit 

fisSfr^S^iisrrmr 
iS^p(nj(3s9r jBp^tuQiLdi fkiir^Sij 

QppfSi—^^ih ^Smj'pQp 

VI:110: 25 

1 prayed for an effulgent body that body that endures 
for ever against wind, earth, sky, fire, water, sun, moon, 
death I disease, weapons of killing, planets, injuries of evil 
deeds or anythingelse. He granted me anon and I have 
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such a body. Think it not a mean gift. O people, seek 
refuge in my Father who is the lord of the Beatific 
Splendour that immortalises even the material body. 

airp(^GsO .. mfeffdj' I 

VI:132:59 

“O, ye people of the world! It is true and abso¬ 
lutely true indeed that this transient nest of worms 
engulfed by shackles (human body) shall be transformed 
into an eternal entity of effulgence by the acquisiton and 
identification of Suddha Sanmargara.” 

Clurr^^ltti u»ut9sHflu 

(3»^ui9®<b 

uTfQCSiu Quifiru^ 

afisOm 

The Temple of Wisdom 

In 1870 the Swami retreated to a hamlet, Mettu- 
kuppam about three miles south of Vadalur and lived there 
in a hut. This is now known as (Siddhi Valaga Thiru- 
maligai the sacred mansion of 

miracle. He used to frequent Vadalur and meet his 
disciples. One day he disclosed to them that he desired 
to construct a temple of wisdom ( 55 ir«»r#«nu) or a temple 
of humanity as T. V. G. Chetty would put it. The 
Swami had visualised this temple within himself and he 
requested his disciples to have it built in six months as he 
designed. By about the middle of 1871 the foundation 
was laid and the construction was over within the stipu¬ 
lated time in 1872. The Swami called it Samarasa 
Suddha Sanmarga Sathya Gnana Sabai 
fOruiTiri* ^rmrsnu). This temple which stands 
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m oc(ugonal masonry cellar-terrace resembling a fuIK 
Jhiwn lotus llowcr, is surmounted by a lofty cone-shaped 
overlaid with thick plates of brass more or less 
tn»r the (fothic fashion and crowned with a stupi at the 
lop. The whole structure exhibiting as it does, a 
Innccpllon and style quite of bis own is a peculiar 
Ifui quaint specimen of architectural beauty. It looks 
much like A chariot when seen at a distance, impresses 
Ihv mlud of the beholder in a manner never to be 
forgotten and commands reverence and devotion from 
him. Detailed description of this Sabai and its significance 
may he found later in the chapter, Space and Light. 

The Inauguration was held on 25-1-1872. The curtains 
wore removed one by one and the glowing lamp within 
aIgnllVing the light of Grace was worshipped by thousands 
of devotees. The spiritual light of human beings is 
hidden from view until the seven curtains (the Devil 
Power) that hang Sat and intercept it are removed one 
after another. That is to say one cannot identify one- 
aelf and realize his own spiritual light unless all the 
ahackles and lust of the individual which conceal the light 
are thoroughly purged of. How rational and universally 
acceptable is his exposition of the spiritual laws in relation 
to the individual soul! Hence this temple of wisdom 
graphically explains the momentous facts of life. The 
Swami has pointed out that the Gnana Sabai has been 
founded only at His will and He—The Universal Grace 
Light—has enshrined in it in the form of light. Therefore 
when the human beings strive hard to remove the first 
three thick veils of lust which hide their souls, the rest 
of the four curtains of shackles will be automatically 
removed by the Grace of God. Then the spiritual light 
or the light of the soul will be visible or the real self- 
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realisation will result. When one is able to see his own 
spiritual light he is sure by his penance and meditation, 
by his reverence for His creations and by ardent prayer 
and introspection to merge in the universal Grace LiglU- 
the Supreme God or to evolve into immanence. 

The Swami wrote out on 18-7-1872 how the Guana 
Sabai should be maintained and how the worship shonlil 
be conducted. He has stipulated that there should be n<> 
ritual except the burning of camphor. People should 
silently pray with love of God and enter into ecstacy. 

The Marvel of the Age 

Ever since the foundation stone was laid for the 
Gnana Sabai, the Swami was in the habit of shutting 
himself up in his hermitage for a few days and then 
emerging from his self-imposed privacy to engage i;himscir 
in his lecturing campaign. This went on for some time. 
About the later half of 1873 the Swami, for the first 
time at his residence, hoisted his Sanmarga flag as a 
token of achievement of Supreme Grace Light. It appears 
that he explained the significance of the flag and preached 
to them to pray to God for eternal happiness. He gave 
thrilling lectures on universal spiritual communion. 

“O my people! Waste not your precious life in 
falsehood and vain gossip. The light is in you. Would 
you fall into the dark well even when your own light in 
hand is burning bright? Meditate upon the Lord of Light 
seated in your heart.” The Swami entreated the 
entire humanity to pray to the Supreme Grace Light so 
that they may also achieve the Athmic benefit. Towards 
the end of 1873 he kept out his oil lamp which he had 
been using and asked his disciples to worship the light of 
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lh« lump und keep it burning for ever. He explained 
Ihkt they should imagine that the Supreme Grace Light is 
IMnircsted in it and pray to Him for Grace. 

The Saint was a bit vexed when his spiritual mission 
did not take as deep a root as it should. He said “ We 
dlwloi«ed the treasure but no one was willing to have it. 

UlOlO down.” Cs<a>{_«niu s3ififi(S^inh QdurdrajirrPfbSn} ; 
•ili4^^3sir«iin'(3i_irt2i). It appears that be 
ftnirked at an earlier date “ You my dear ones ! You 
■|Nnt to have decided not to hear me. You may not hear 
fnt now. There are some enlightened persons in the far 
north. They will be going over here. They will learn 
IhU philosophy and preach unto you. Then perhaps, you 
mny lUien.” 

When he found that his direct appeal to the masses 
fill on deaf ears, he resorted to appealing to God. 
Most painfully he asks, “O Lord of Light. What is the 

of repeating my humble desires when you know my 
mind 7 When will all the world realising the universal 
•pirltuni communion enjoy eternal happiness dovoid of 
mUtricH and death? When shall I, on seeing their joy, 
happy r 

MihtrrfiiT fidstTsnius Qji,0a>ius 

Qfirr(^a>iLt3p 

lUrfrftTmirr susoQasotrfbt aaf\uL^p 

A/iIrmG^ 

^fftjuuQ^sh s9nsf.9suf. SLarsCSs, 


VI:23:10 
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The Disappearance 

Friday the Thirtieth January, 1874 was an auspicious 
day. The star Punarpoosam was in ascendancy before 
the middle of night. The star Poosam was approaching. 
He wrote out and released a bulletin of wonder 

in which he has drawn the attention of human 
society to his sublime realisation, his greatest achieve¬ 
ments and bis eternal happiness in the kingdom of God 
Supreme. 

After a lapse of 50 years, 3 months and 24 days 
of humane life, the Swami laid himself on a wooden plank 
in his hut and spoke out “My beloved ones ! I have to 
be out of your sight for a time. Don’t worry. Keep the 
light of the lamp (Gnana Deepam—tjtrrtr ^uii) burning 
for ever. Imagine that God is there and worship the 
light. You will be amply rewarded. I am in this body 
now and after a while I shall enter into all the bodies of 
His creation. Close the door and lock it outside. The 
room if ordered to be opened will only be void.” 
Trembling disciples could not bear the parting and thrill¬ 
ing message of their loving master. Nor did they dare 
to lock the room outside. They simply closed the door 
for the moment although they locked the door on the 
third day out of sheer fear of disobedience of the order. 
Wondering mystery still hangs upon this marvel of tlic 

age. 

The Sequel : 

The disappearance of the Swami did cast a gloom 
all over the place. It is said that after a few days of the 
occurrence and on receipt of the police report, the Collec¬ 
tor of South Arcot Mr. J.H. Garstin, i.e.s., and Mr. George 
Banbury, i. c. s., the then member of the Board of 
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MtM'iim' (Some !?ay that the officer who came with the 
i <il|fi()ir was ilio then District Medical Officer) with the 
lh*‘ii I itsliitilar Mr. Venkatarama Iyer hastened on horses 
Im Mcniikiiiipain. They launched an elaborate enquiry. 
I lit'|n-i.|>le <)!'the village along with the disciples of the 
BmuiiI wen* iiiKible to express or suppress their painful 
(•••'IliiU' I lie i>nicers went round and round the hut into 
wlih h the Swaini had vanished. Finding nothing to lend 
Hih ImiihI mipport for any sort of suspicion, they conclud¬ 
ed thill he must be a Great Soul. The Collector asked 
tlif ihiiihhiiig disciples what the Swami had asked them to 
•In. I liev said that they were to feed the poor. Both the 

• dill i.iU i oiiii ihiitcd twenty rupees and rode their way 
hill k I 

I iiii'i III 1878 the Manual of South Arcot was 
l•l*llll■llu-d. riierc are references in it to the Swami and 
liu dini|*|H\uuncc written by the then Collector Mr. 
I M 4hii‘.iiii. He has slated that in 1874 Ramalinga 
Nmiiiiii nili'ii-d into a room at Mettukuppam and asked 
liiv d>-v<ili'i-> (o lock it outside. He did not come out at 
•til I lr< disciples believe that he has merged with God. 

Ii Is said that for one full year that is, till the next 
rui'iiim day on .lanuary 1875 the door was not opened 
Mini lliat when it was opened it was only void. The oil lamp 
kkhlrh llic Swami wished to be kept burning for ever is 
vtlllhiii iiiu}’. This light of wisdom (Gnana deepam) is 
ioolit'd iil'lci' with fostering care at the Divine Mansion 

• d Mu 111 IcH ;S(5ii)ir«fl»u«). 

1 liiiH wc lind that the Swami, while spreading and per- 
|)t>hiiiHiiK his path of light ( 9 >Tfi started with the 

lltlhl o| t.ovc ( at the charity house 

• ■•tkt'l, I he second was the light of Grace 
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which he installed at the temple of Wisdom {^frar ^mu). 
The third and the unique one was the light of Wisdom 
{tQtrsn6BsTrs(^) which would ultimately shape the devout 
aspirant to merge in the light of Bliss (i. e.> 

The Supreme Grace-Light 



2. The Great Achievements 


Abutrict 

Rmiialinga Swami is a saint of God. According to 
him lh« aim of life is to attain eternal Bliss in this world by 
rl|Orouily following four different disciplines pcrtainine 
1o the senses, the mind, the life and the soul. Just likg 
ShIiU Manickavasagar, one should convert one’s mortal 
body into the body of love, the body of Grace and finally 
into fhc body of Bliss. The experiences in these divine 
hoilics arc the greatest achievements of human life. The 
happiness experienced in the body of love is known as the 
•uchicvcnient of the soul. The enjoyment in the body of 
Grace is the experience of the Supreme Grace of God. 
The realitKition of the Supreme God is possible only in 
the ultimately evolved body of Bliss. The experience at 
this transcendent stage is described as the benediction 
of the human soul, which the Swami achieved and 
•volvcd into Immanence. That is called the experience 
of the Supreme Auspicious Being—Siva. The Swami 
•Xpiftini that the secret of these divine experiences and 
aehlevements has been disclosed to him by the Saint 
Thirugnanasambandar. 
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The Objectives 

India is famous for the richness of her philosophic 
thought. It is a matter of common belief, at any rate, 
in this country, that the will of the Supreme Lord 
Almighty is carried out at all times and at every moment. 
The greatest thinkers of the world have come to realize 
that it is only at the will of God, that saints and philo¬ 
sophers appear on the soil here and there in human 
form as divine messengers to redeem the distress and 
monotony of the material life of the mortals. Ramalinga 
Swami is one such saint of God, He has evolved a 
unique philosophy of his own and he lived up to its 
maxims. 

Apart from his eclectic poems of about 6000 verses, 
the Swami, by way of oral religious discourses to his 
disciples, has passed down to posterity, his prose works 
some of which explain the intricacies of spiritual experi¬ 
ences and the ultimate goal. The ultimate aim of man 
in the material world within the short span of his life 
should be, according to the Swami, the happy attainment 
of ANMALABAM #vtruti)) which he defines as 

the divine life which one leads, uninterrupted by space 
and time, and undisturbed by any force or anything 
even to the minutest extent, after attaining eternal bliss 
of that Being which is manifested in itself by absolute 
reality and truth, by complete radiance and light and 
by abounding perfection and sweetness- This benediction 
of soul (Anmalabam) has four different phases such as 

perfection in the art of converting 
base metal into gold, education in immortality, control of 
the senses and their accessories, the realization of God¬ 
head and merging with the God Supreme. 
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I iuii* ililVcrcnt disciplines help one to attain the 
mImivc inciUi(>ncd four phases and they are described in 
dchiil by Che Swami. The first of the four disciplines is 
;i prrhidc to the Other three disciplines and is called 
(he di’ii i[>linc of the five senses The 

SwiMMi }»ivcs a code of twenty-one rules of spiritual 
ilistiphno (o be rigorously observed by the thirsting 
HHiHiiiMlH. The second is («row the discipline 

of ilir four aspects of the mind (viz., Manam, Buddhi, 
Hiilithuin, Ahangaram). In this, the aspirant should 
ionccntratc on the centre of the forehead (*-/ 

(a link- above the joint of the nasal bone and the frontal 
f>niio (i.c.) in between the eyebrows). He should not 
liH'l ou|uisilivc about the failings of others. The third 
11 the discipline of the life (gfwi ©(ipisd) in which the 
iispiijihi should break the shackles of caste, creed, 
I oiniuiinily, colour, faith, religion or country and should 
cominci liirnscif so nobly as to be one with all human 
l>cin|.»s irrespective of sex. The fourth is the morale of 
(lie stuil in which the aspirant should 

disect II the divinity in all living things from the elephant 
down lo the smallest lly. The spiritual aspirant following 
lliese lour codes of conduct steadily and ardently must 
necessarily gain and attain the four great objectives of 
liiiiium life on earth such as (1) Emasiddhi 
(2> Sabakaivi («rir»ir«««b5:S) (3) Thatvanikragam 

and (4) Realization of the Supreme God by 
becoming one with Him ^thu^tuiurr^^). 


The realization of the four objectives is accomplished 
in three successive achievements at three different stages 
of evolution of the soul- It is gratifying to note that all 
these three stages which have been perfectly enjoyed by 
ibe Swami himself (which will be dealt with elaborately 
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later) had been fully realised by one of the four great 
saints of the Tamil country.namely. Saint Manickavasagar. 
While singing in praise of the four saints and invoking 
t heir blessings according to the tradition the Swami makes 
a happy reference to the attainment of Godhead by 
Manickavasagar (tcTwjflaaajirtfsir). 

pai^Q^djsuir Qj'AsoiT(^ii> ^loiris 
gt|AiU(5«uu> ^uj&n^ iTj^cboiTjb ^fia>p(3\u 

IV; 12 : 3 

The substance of the verse is as follows:— 

“While disappointed arc those who have been medi- 
dating for ages by fixing their mind at the centre of the 
forehead and who thereby have become apparently 
skeletal beings, you, the Lord of Vadavur have attained 
the three successive stages of (Anburuvam, Aruliu-uvam 
and Inburuvam) body of Love, body of Grace, and body 
of Bliss, one by one”. The experiences that arc enjoyed 
and realised in these three supreme stages of attainment 
of Godhead are respectively known as 
experience or realisation of divine Life, (^^sir^guuajii) 
experience or realisation of divine Grace and (^aiirgy 
uo/u)) experience or realisation of God Supreme. 

The actual technique of the Sanmarga Philosophy 
has been dealt with by the Swami only in the invocations 
of Saint Thirugnanasambandar, another of the four great 
saints of Tamil land. These verses may be said to be 
the key to this philosophic doctrine. In one of them 
Ramalinga Swami indicates that the only power which can 
dispense with the inseparable illusion and lust which 
have fastened themselves to the soul from its inception. 
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ifi llic realization and experience of the Supreme Grace. 
Tin: prerequisite of this realization is the state of achieve- 
iiK-m of Ihc divine life (a-idj-gaua/ii). 

itt Utu (^f>60^^^sou^9^9af\ 

If 7,;/>’unn 

tifbppu up;t)l,‘0 
0 A ;/JujOtr> 69 rQ 6 H 6 ftr ^ %/h'vlr 1 

^* 4 ^ 1*1 fiajjw tJujMi I j 

(tfiptjiutii) /JU*V*»M^fc jit.'** **»♦** 

01 ^'ui^M.rVur Ouj. 

!V : 9 : 6 

hi itnoUiri vcisi* il\r SwiiiiM says as explained to 
|i,m liY Hir» ..mml I Im iiHniMiasambaiickir, that in the event 

i,\ ,iiir ... iIh* nlalc ol achicvcinciit of the divine 

I ih* (« irrf» •orifMiilMlu-sialc ol'cxpcricnce of the Grace 
SapiaiiK* I Iuiin) will dawn upon one, and in this 

Mi|>i*i liiu: stale id transcendency the most superior and 
sahlime slalo of experience and realization of God 
Snprente ( ^•ijiunuu)) will blossom. 

U9V(^p 

str^usu 

Q^u1ifi«rd> soj^u 

iJSUQfipj 

Ilu3g2l^ tfUiT<rWl9./D QlTJBTli 

Ul^4^LAi6|p^ CTJTfpoi ffi QjB^iUfTth 
n\ilfrpsf>ipp ^05^aj 0fr«rr 

ufB*Q«r«r Qmiu(^0^(b @0C3«j« 

IV : 9 : 2 

In the subsequent vei^es while paying homage to 
(his Saint, the Swami defines in detail the three 
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great achievements such as (1) the achievement of the 
divine Life (2) the experience of the Supreme Grace and 
(3) the complete realization of and merging with the God 
Supreme in his Divine path of Samarasa Monism 

I : 5 : 5.) 

The Achievcmcot of the Divine Life (sLuSrguunjdi) 

This is the preliminary state in which the soul is 
to enjoy in full the real and natural happiness it is 
entitled to without any restraint. A human being 
of this world from the moment of successful fertilization 
in his mother’s womb suffers from some thing or other. 
In fact the sufferings which he has to undergo are also 
born along with him. The Swami has narrated the miseries 
of the foetus before birth and those of the child after birth 
in one of his great petitions to God. For those who take 
the sufferings of life seriously, life is monotonous. All seers 
of knowledge, ascetics of various ages and saints of 
different creeds and countries have been worrying about 
the miseries of life in this world. No living organism 
on earth or elsewhere will be happy to part with its 
own life. Life is sweet to all living things and death is 
always painful even to the highly enlightened souls. AI) 
the great saints and sages who have discovered solutions, 
ways and means to avoid the miseries of life, death, re¬ 
birth and so on preached only devotion to God. The 
Swami also, like others before him in the line of descent 
of saints, stated that one should get out of the bondage 
for being bound to the boundless God Supreme. 

u^Sajirptr^—uppppA 


1:3:624 
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riu* bdutlagcs of human beings are according to the- 
HwhiiiK willi regard to the body, to the soul and to the 
•Mloyiiinil which one expects in these ^aju 

Ii M ♦uuiDgu). These bondages are thirty six in 
niimhfi, Tlic moment the bondages and shackles are 
• ■•tiKucil, Micrc is the dawn of Grace of God in the 
lihllvitliiiil which alone can put down once and for all the 
iMin’iiri of life. 

VI :51 : 8 

riic achievement of the soul therefore rests upon the 
nMu|Mcsl of the shackles one by one. There are three 
hicpH (41 reach this state. The first step is to remove the 
IkmmIh 4>i)c by one. They are estimated to be ninety six 
nltlhniffji (hey are generally known to be briefly thirty six. 
Ii IS said that the Lord Supreme brought down all the 
hoinls under the control of the Swami and consoled him 
liy grunting the boon of deathlessncss. 

VI : 33 : 5 

Tlic Swami has indicated that as the Supreme Love 
infused itself in him all the bonds disintegrated once and 
iorall and quietism alone manifested itself 

in him. 

QtLwiitdp 

VI : 1 :1471 

Now what are these shackles ? According to the Swami 
they arc : 
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Qutrfiui^Sith -a^igQ^gy»Otf»frT 

istffOsofT^pdr pp^^inmh 
iiSiLi(^ru ^^(^psOir Giiia(Stf(ifiih — jS^^iuuufT^ 

( 3 i £ o ^ 6'^sir‘h}(^irPP sSfistiprifip^ pnpuiC,{S^ 

pTsB 6lSlU''h}^^pp - GlLSlStUAmpi 

^9tuur4b <.(3iTr'r«i) a5$?9r(9 

1:3: 680-683 

Brahma Tliathvam {itso^ftfar pp^t^*^) 


1. 

Space 





2. 

Air 





3. 

Fire 

9 

y 

5 

elements 

4. 

Water 





5. 

Earth 

j 




6. 

Body 





7. 

Tongue 





8. 

Eyes 


h 

5 

organs 

9. 

Nose 



. 


10. 

Ears 





11. 

Sensitivity 

'1 



12. 

Taste 


• 

« 

i 



13. 

Sight 



5 

senses 

14. 

Smell 


I 



15. 

Hearing 

a 

j 



16. 

Mouth 

'I 



17. 

Feet 


% 

1 



18. 

Hands 

y 

5 


19. 

Anus 


% 

1 



20. 

Sex organ 


i 



21. 

Manam (tcwrii) 

•s 

J 

1 




22. Buddhi (i 4 p^) > Different aspects of mind : 

23. Sitham (^ppth) J 

24. Ahangaram (^»/w«tririi) 

* It appears that the Thatvas 21 to 24 have not been included 
by the Swami in the verse quoted above. 
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\ UlllMJ IliiHvam (ifirGiOfl'OT 

3V Knini (<&0) 

2t), ViUdhai 

37. Ai^l^am (^9>r«ui) 

3 H. Niyiilln 
.’9. hinc 

M). Mohiiii ((7u)(ri7s97)) 

^ I. Turusha ( 4 ( 55 : 1 ^ «r) 

hMilillm rimtvam 

. 13 . Sucldha Viddhai 
^ l^swaram 
VI. Saclakkiyam 
Viiulu («S^^) 

'(», Nadum (^t^u>) 

All (hcsc steps have to be trodden one by one and 
ion(|iK*rc(1 with the help of Grace. After passing all 
llicsr sleps the Soul is said to reach the stage of Para¬ 
na t ha in <ri'/^T.«iB) where it realizes the Supreme Grace. At 
lliiH very Ingh spiritual plane, the soul is freed from the 
Hliackics and no longer are they able to bind and stupify 
I lie soul. Now the soul losing the self and individuality, 
imbibes the Divine Grace. In other words the soul has 
hcc<m)c divine and dwells in the Grace of the Supreme 
Ciod at tins state of spiritual experience called (ft-uS^gu 
tiuuh] the achievement of the soul. 

;Sl^t)Z6ir fiS^UUT 

rflUKArrai ^sh2in^ 

IV : 9 : 3 

hy miw (lie human body of the five elements has trans- 
fonncil il.scir into Suddha deham or purified 
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body or golden body composed of pure atoms of purified 
elements. The change over has been dealt with more 
briefly xinder the heading '‘Transformation” where the 
body of the aspirant is an incarnation of all compassion, 
all mercy and all love 


The Experience of the Supreme Grace 

The Swami explains that if one attains this plane, 
the accomplishment of the next higher state of Divine 
experience is fructified. 

usuQfip 

IV : 9 : 2 


Now what is this state of divine experience ? This is 
called the experience of the Supreme 

Grace. The soul of this plane of Paranatham dwelling 
in the Supreme Light of Grace in a blissful state and 
enjoying the sublime^achievement and experience of the 
soul (Q-u1(rgjiu«jiii) - Uiranubavam - and having been 
endowed with the sanctified golden body, is subjected 
further more to the hold of the Supreme Grace fully and 
completely for the evolution of the next higher plane. 
This transcendent plane of experience of the Grace 

is achieved by divine pursuit. The soul 
is to enjoy the Supreme Grace. 

fifh" u^oJ u)rr^<£u 

us^uiS^T Ofifhgii QpswsnfifTuj sSsrrtbiSu 
Uffib U7 i2_ili-fjD ir-irS 

^ujAurdi 

usiiih 


IV : 9 : 4 
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1 tu* tlivino sotil is entertained bodily as a part and parcel 
of IliP Siipionic Grace and is permeated through and 
(IimxihIi. Ii is enshrined in the divine Grace as an ever- 
^kIiIIhk ;uiil omnipresent object. It is to be found within 
tliP pliine oT I’arumbaram (ufiiuiriA). The profundity of 
ilu' (iim e Supreme is inconceivably pleasant. It exists 
ppiviiilinii the universe as an inexplicable entity. This 
p^pnivnec t)f the divine aspirant is known as the 
lenec t>l'the Supreme Grace (=9(®»TrgM‘-ia/u>). Words 
(till lit CHplain the different aspects of this blissful stage. 
I ln» bmly of the divine aspirant transforms itself into an 
IlK'iiMuKion of Grace. 

I' X|ii’rieiicP of the God Supreme (^«u/rguu5uu>) 

Hie lliird and the ultimate state of the aspirant is the 
v.MuiilrU* realization of the God Supreme 
Ilih slate is explained by the Swami in the following 

lllll'H. 

u «it*ir;Rrtiu »iSsTjnug(i flsu.TflSutrf) 

tt«ir«n«a-iu Qpp^Qfxir srr^fujiu 

Qo)r{pi Q$u4Tfl 

IV : 9 : 5 

i'liis is the most sublime and the highest plane of the 
.lost :ius|iicious Godhead This is the all- 

perviitling. all-knowing, all-embracing Super-Being, It is 
only at this plane that complete realization and com¬ 
plete iiii rping with God is accomplished. 

g)f i/>/rgp6gr 

VI: 124 ; I 
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Here and here alone the great realization ’‘He thou art, 
thou art He, Ye enjoy in Him’* is achieved. The 
Supreme combustion results in the inseparable monism o I 
the highest order. This plane of transcendency soars 
higher and higher into the most superior Godhead. It is 
inconceivable, uninferable and unimaginable even by 
the heavenly powers and divine beings and deities of 
high order. 

i£A>(3ftrc»r 
ft 0^^^^ 

1 : 5 : 49 

This sublime achievement of the aspirant culminates in 
the complete union with the Lord Supreme for the eternal 
enjoyment of Supreme Bliss for ever and ever after. The 
experiences of the Swami at this plane have spontaneously 
and profusely overflown into many of his melting verses 
sung in ecstasy. 

iLTttr69itu ^tisSarnrQuTfir ^s^mrsuts^ 

^TlLfr fSBsCQtU€9T9{^&£T^ 

VI: 109 : 11 

VI : 38 : 61 

«s6ui^«u7ii> 

0TOT Qf9riiiQ9fii(^ih 

iuviLi^ujpps Mdr 

^ VI : 109 : 17 

sn9T<3i.dr ^fipdufOp ^/rusju 

Qcird^Cludr 6i}^€0^ppBsifT9 0$OQ9ui^ 

^5wC?t_dr Qi£(L/00irOT 


VI : 132 : 71 
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^ivCSs 

VI : 166 : 5 

M«iio(r4ibUA Qsinmri^rtQmm ^'uCs 

VI : 166 : 6 

On ilu* Uay of this unique realization of the God 
Supiniu' llic Swami has left the following words : 

•' \ Min going to close this door from to-day onwards, 
t Min nnw in this body. I shall be in all the bodies in a 
ItfW fMOtncrUs hence. Open not this door. If you do so» 
H wilt be only void*’. The disappearance of the Swami 
friMii liiiinMn vision on the 30th of January 1874 at his 
rcimleiiei* at Mettukuppam will explain the truth and 
HldeinliMir of liis wonderful philosophy. Thus the Swami 
Mi liieveil ihc greatest perfection of the soul in the mortal 
b(Mlv inulcr Ihc Sun and on this Earth. This is the 
Snpieinc aim and blissful bene/it (:^dTit>sotruth) contem- 
pliiletl in Ills Sanmarga philosophy. He is, in his own 
nvomIs of song divine, in the body of the Supreme 
Wisdinn Ofimih) the body of the Supreme Auspicious 

Miung •>uu^suth) enjoying the perpetual and eternal 
Miul most sublime and most Supreme Bliss. 



3. The Transformations 

Abstract 

Ramalinga Swami explains that the mortal human 
body must be transformed first into Suddha dcham—perfect 
body. He has described in detail the transmutation of 
his body by the Grace of God, which can be achieved 
by the universal spiritual communion and devotion to 
God. Three kinds of rays of light fall on the body of 
the devout aspirant during his melting mood. The atoms 
of the impure elements which constitute the body are 
alchemised into pure and perfect atoms resulting in a 
body of love. In short matter is converted into energy. 
Then the Suddha deham will again be transformed into 
Pranava deham or body of Grace and Light. By further 
concentration this body of Grace and Light will be trans¬ 
formed into the body of Wisdom (i. e.) evolve into the 
body of the God Supreme or Immanence. 
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Siiililhii IK'liniti 

Hus itijuc is of great significance in the philosophy 
i»r mu SNs.mu. 1 1 requires a very strong conviction for 
MHdufii.nuhn;* ihis change-over. The material body the 
liiimiu h.iine of the aspiring individual undergoes a 
vvniuli 1 1 III traiisformation into an imperishable and 

In.. hmly. It is not any other body such as the 

III trtilrim or Sutcslimadcha referred to in some other 

doctrines, that undergoes this metamorphosis. 
I hui luiuuni body of normal but perfect existence and 
pfi Novcriiiico can be-or will be - nay-must be converted 
MU 11 SiuUlliu lichain - purified body, 

I lu‘ Icasihility of the first stage of transformation as 
1 Hith lupliiii'il in this philosophy is evident from the body- 
iluuifu* id the Swami himself. He has narrated in a 
|ui luanncr the transformation of the body of 

SiUMi M.iiuckavasagar who bodily disappeared at the 
SiiMiiiun Sanctorum of Chidambaram Temple beyond 
luiMiaii visjiui in the 7th century A. D. Though tills 
lu^bnical event has been already alluded to, it has to be 
•ill cHHcd dial the Swami says that Saint Manickavasagar 
liiul achieved the transformation in the human frame first 
Inlo Aiilniniviim body of love, then into 

Aniltiruvam ( sl.Q)<asu) body of grace and then 
Ilmdiy inlo Jiiburuvam body of ecstacy, that 

IIk* h(Kly of the God Supreme. All the three states 
Ilf I hr body arc also referred to as (*su:rmT(S^^ui ; 
fUi ) golden body. 

I his is evident from the words of the Swami when he 
itirel.ircs thal he was transformed into all the three forms 
one nllcr another by the Grace of the God Supreme. 
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jStii£(SsifT69T sismffpsr ^‘TihiSdm^ Qufr^^iq.€uii) 

«rr/£iiI(3fi7T^r 9^0iUiLirfi ^rrm 

VI: 99: 15 
(3i£(uuL|iirsix> 

(3u(r/r^«<3^tf§f o^tirsnQiLgoinh 

^QSmOpar ufrQS^Opm ^«iffLj0ajn'C65r«r c^0&Tr 

£p^^U6«>uj fifTsir 

VI : 71 : 6 

QuiriUUiCfCSujOT (^ppih ^su\ufi^ 

^pu0u «^0^^u).6Uib 
Qu)irifl.^(5 Qfi^vrti. 

Vi : 99 : 9 

arS/biQ«/r(9^.6^^r stsitpariCSs 
eutrqfthfip ptiusopfirrm —@c^L|0aiLi) 

/S»T<u^ 0<Tr^r ^rrsirfi Qujp jUa^nfltu.rtfb 

^ridH^syrcT Q^sm69>iL 

VI : 99 : l(i 

Now the explanation of the Swami with regard to the 
transformation is very clear. The human body is made 
up of the five elements. There is no doubt about this. 
In the clear cut words of the Swami the body is composed 
of several millions of minute particles, the atoni'^ 

of unpurified elements ( 

ST^mi lit^giTtrSiu i3T^<3^ 

^Siu This impure body of impure ele¬ 

ments can be and will be converted into a pure body ol 
pure elements. The impure elements of the impure body 
arc merely the means of composition amalgamated wit It 
the causative and impure particles of primordial mattci 



Il'inlirlllM). This will be converted into pure body of pure 
vUilionlH ( ^^sssirirwir^iu 

IhU bi'ily IS also called (Swarna deham) golden body 

) of immeasurable carats. The Swami 
ihc tiescent of Divinity in him for this trans- 
(iiMiiiKliiii III Ihcsc lines: 

a_(^ft;irss «T<irar«s»fl»iii3 £dii^T 
•tijUitiiA p fiiLutir 

VI : 82 : 48 

||n »w«'iirH lluit by the observance of this Divine Path 
III Niiildliii Sanmargam »riTuiT!f««ii) the most 

liii|tiiii* body susceptible to the natural bonds and to 
|iiiliolitilnin shall become an everlasting and imperish- 
iilili' lioily. 

I>» ,.A.‘/;iu ittvfiiSmflu 9'U)«nij;SirHT 

wTifi* 

jUpjiai iD'rH^iu jSs(^ih sitkiJ^ 
n .l-tittK'n fsSmw 

• ■ Vi: 132: 54 

It is a well-known fact that the human body as any 
Klliri body of a living organism, is made up of innumer- 
iilile cells und that each ceil includes depending upon the 
linMics which they constitute, the cytoplasm, the nucleus 
iiiid ihc other substances. The protoplasm includes the 
hiicleiis. I he vital part of the cell. It is composed of 
iHKhly complicated substances such as the phosphopro- 
iPliis and nuclcoproteins. There are many minute sub- 
mnnees in the form of amino acids, D. N. A., R. N. A., 
rn/ymes and catalysts for doing certain functions. These 
will olliinatcly be resolved into certain chemical elements 
■iicli us <)\ygca 65 parts, carbon 18 parts, hydrogen 10 
piiilH, nitrogen 3 parts, calcium 2 parts, phosphorus Tl 
pulls iiiul Olliers in small proportions. They are again 
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in the form of molecular particles. These particles formj 
the fundamental basic substances of the htiman body- 
matter and life. The metabolic activity of the cell 
releases the required energy for the various physiological 
functions of the body. Modern science tells us that the 
same matter and energy synthesised in the same propor¬ 
tions fail to become a living cell. Probably the (prakrithi)' 
particles of primordial matter, those which are responsi¬ 
ble for bringing in the life of the cell, are lacking in the 
artificial assemblage of matter and energy. Now, sup¬ 
posing that these particles of the elements and those of 
the primordial matter which are causative for the syn¬ 
thesis of the human body arc by a sudden and miraculous 
power metamorphosed into the so called perfected and 
pure particles, the transformation is quite possible. The 
power that is involved in this Is the power which the 
aspirant has gradually attained by the descent of Divinity 
in him. I mean that the Supreme Grace of the Lord has 
manifested itself in him for this transformation. There 
is an oft-quoted verse among hundreds of similar others, 
which explains pointedly and clearly about the special 
body which the Swami desired and got by the Grace of 
the Lord Supreme. 

He desired to be blessed with a body which should 
not be destroyed by the five great elements of Nature 
such as wind, earth, space, fire and water, the firmament 
headed by the sun, the god of death, the diseases, the 
murdering weapons, the planets, the evil deeds resorted 
to for killing, or by any other means and it was at once 
sanctioned to him. Having been endowed with this divine 
body, the Swami proclaims that his begging the Lord for 
such a body is not mean and entreats the whole world 
to go to the Lord Supreme. 
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• 

#«ir«orr C3oi) t-/ArA>frC?«o ujitQso 

4k^{irj<lto t3snf\tiJfr(Sso QsirZso^9(J^s3 ujrCSfO 

«Trrv(7tfO i9;D^ui;p^(L Q4ST(^^9^aJA>s tfnjr<?A) 

(Sa]cssr($QiD^vD)r^ cdsixr^gi ^efri^jST^ 

/r jB^^fr£r iLsoS^ 

•1 jhm^iUdfftl. Qu00C?g0rr^ ^snp^&n^^TT 

VI : 132: 59. 

1‘hU is the body which the Swami contemplated and 
nchicvcd. Now let us consider the explanation offered by 
the Swami for this transformation. In a word it could be 
Mated that it was the Grace of Love Supreme which 
iilchcniiscd him. 

OiM•Ir4i)ji-uq tfr«rri0u Qutr^ilu.^ 

tfrwr^RFft «^4r(3u VI: 1 : 1490 

Y.<4fXtr(}uj #r«rr«0^ ^^ifttuird) 

•iilr^dr<7A/ ^m<3ul VI : I : 1480 

1\) translate these lines (in not so perfect a manner) 
tlic Swami says: ‘*0 God-the Eternal Love, just to 
bestow upon me the golden body, you, the Universal Love 
liuvc merged with my heart. Allowing Yourself to be 
Infused in me, O Supreme Love, You with the light of 
(iracc have alchemised my body.** 

What is this light which converts this mortal body 
Into a body of light? It is only the Light of Grace 
Supreme which can transform this human body into the 
puiificd body of light. 

Here the Swami establishes the fundamental principle 
of his philosophy. He says that God Supreme granted 
him an elixir of wisdom to convert the mortal body into 
u body of light. 
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SSEm 22-L.iL(?U iP$iB£L l.lluff'iu QibiSjSps 

^rm VI : 99 : 6 

This is called the principle of Light which 

alone can save this body from decay. There are two 
important aspects of this principle: One is universal 
reverence for life—PAROPAKARAM (uSj-iruairfti) and 
the other is devotional meditation — SATVICHARAM 

The Swami repeatedly points out that if one 
is able to get at the more important first aspect of the 
principle of Light, Grace will be immanent in him easily. 

All living things are the manifestations of God. He 
is present in the form of life in them. In other words the 
life in the animate is a fraction of the light of Grace 
Supreme. 

lL.so*jS&o s^i£isirru 0 iL.frr«ir 

B-i3(fi^iSgnTib gistf^^irsSr 

1:51 

CL uSQjfDTu gi(^jS qtflujiA 

VI: 132 : 75 

e.id('^druin'i^ sTihiyi^iBT ^snsu 

B-oSffisoiii u^ojSiSTargi asaj ^«uC?(i> 

VI; 1 : 973 

^«}g5u:sB;B Cl^irj^g»tt|U) 

VI: 1 : 1577 

God is present in all living things and they are all in 
God. Understanding this one should do good to all living 
beings. This will lead one to the discipline of the soul 
(^4wu> gi(i 5 ««ifi), where life of all creatures from the huge 
elephant down to a small fly is the temple of God. The 
Divine is the inner light or life in them. By developing love, 
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vompassion and mercy for all these live creatures an univer- 
•rI iipiriUial communion can be obtained. In this privilege 
of universal love and universal spiritual communion 
(l^ui the Grace of the God Supreme 

will dawn in the form of the light of Grace (^^sTlflTTnfl). 
The salination of this universal love and the manifesta¬ 
tion ornnivcrsal spiritual communion are, according to the 
Kwainl llic real form of worship (|^a»«T 0 «Vrto 
(Iruco in the mercy of God. It is manifested in God. Com- 
piiilun Is the mercy of the soul which is found in the 
human beings. By developing the mercy of the soul in 
which God is present, the mercy of God can be realized. 
By extending the simile it may be inferred that from a 
Hpark of light a greater radiant light can be obtained. 

The other aspect of the principle of light is the 
artlcnt devotion to God. Here again love of God should 
cniiancc and enlarge. The perpetual thinking of God 
uikI praying for his Grace, gradually enriches the aspirant 
with the sparks of Grace Supreme. VI: 21 : 90 

There is a delightful verse sung in ecstacy calling the 
fellow-beings to enter into immortality. This is one of 
the sweetest songs of the Swami to illustrate the concate¬ 
nation of spiritual development. 

inUfliHp;! s.a[x;ii6^ QisSgiibgi ji|6^(Bu 

««mr 

Jthv ^,1^ qitot 

df cTflraLrPsnu ^iriusdsn crorgu 
ttiHtr ST A01 jii JBfrij ftiif iflawtgt) SiUiSir 

HI ittiiRt'OiTU Qu(^atTifis3A sn^ri^if 

HhttQujiLnaGsom #^^uju>G)cFrr«b 
(!LUT^f«nuui<i> L(0;E^0<B9ril) ^^dsu 

VI: 110: I 
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One has to think and think incessantly, till he 
feels and feels, till he melts and melts, till love for 
God fills in him. As love fills and fills, the aspirant 
of the melting mood bursts into tears. As the tear glands 
pour out profusely the body becomes wet by the overflow. 
When this is uninterruptedly repeated and repeated, the 
heart throbs and the mouth sobs the praise of the God 
Supreme. This is the type of emotional spiritualism which 
is needed for the prayer at the moment. When this is 
achieved the Grace of God is sure to descend. Not only 
does the Light of Grace dawn on the aspirant but sets 
aside the inevitable death. In other words conquest of 
death is realized (as the mortal body will be converted 
into immortal body). Hence the Swami proclaims to all 
mankind that this is the most propitious moment to enter 
into the life Divine. He adds that he is neither exaggerat¬ 
ing nor uttering falsehood and swears that this is true 
and cent per cent true. 

The aspirant thinks of the greatness of God and the 
smallness of his being. He thinks of the transient nature 
of the world and worldly objects and of the truth of God 
and the Soul. He is aware of the bounteous Grace and 
its benevolent flow in the loving individual. The pangs 
of hunger, disease and poverty of the majority of man¬ 
kind and fear of death harrow out his very life. He trem¬ 
bles at the forces of lust and the shackles which not only 
cover and conceal the greatness of the soul but impel him 
into the ocean of desires. The sufferings of the poor and 
the horror of the mighty touch his very nerves. There¬ 
fore, bethinks of God Supreme to redeem the miseries 
of life and in his prayers he finds solace and solution. 
Hence universal, compassion and spontaneous service to 
fellow-beings and intuitive love for God are the best 
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Iticlhods lo imbibe the mercy of God who is nothing but 

love. 

The Nccrct satisfaction of serving God by serving the- 
miiltihiilc of living organisms in which God is manifested 
mul indent prayers for the mercy of God lead the- 
UNpInint Into universal spiritual communion. This practice 
(if (liinkiiig of God always and incessantly and praying 
for Mil Grace assiduously and affectionately kindles a 
aoothing warmth in the body of the aspirant. Without 
knowing this secret, sages and seers of lore underwent 
IfVcrc penance and meditated for hundreds of years just 
to giiiiv this warmth (fi-uSjsffii). This pure warmth 

II. »{^mt lo) which is ndt yet measured by the clinical 
llicrntoinctcri gradually develops. Now when the uni* 
vcrmil Hpiritual communion and the sacred warmth grow 
moi l? iind more, the body as well as the soul of the aspi- 
rutil arc well nigh prepared to receive the Grace of God. 
Ill the melting mood and in the emotional feeling of love 
for fiod. the grace of God Supreme descends in the foim 
ofliglit. 

t.ilrt.iric> 90^^ girrSi- 

t il’lUj'ol'V.'SI 9 «ft«iriliq. Qoisliliqu) e_6ir^ii> ay0«i_(3? 

I : 5 : 52 

a.t-u>L;u9C«7irO fLarcyiui 
^•AiaiuOu) ujiri@^QuiiLi iq«99rir#@>u0 nrirCtiu'r 

VI : 19 : I 

pnAniirr'f IluSSt- s_u3^«u«nir gts^Qiu 
gmflB.ulif tusnU 22 .«»vrifGai 

VI : 5 ; 2 

■Lidiririli a_u9^^(3^^ui a_i^r>r<fi 
A.IHI «utr£ K.aRirirajdr 

^ofloirrSl ^sifluSdTpnfl tuirS 


VI : 100 : 15 
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*Grac« io Melting-mood 

There are three different forms of descent of Divine light 
in the aspirant (dealt with in detail in the Chapter on 
Spiritual Experience). 

S (HftT 000 n ^ ST 

trs^swflp xsopQp ti3i34^m(i^<sr— usArssvf^p 
sir ST sir uTilu^/o ssofifirdr 
amppirfir s^Sssrr ssop^ 

VI: 109 : 1 

The Divine rays of Grace penetrate into the eyes, the 
mind and the intellect of the lovable individual and ignite 
not only with his melting compassionate feeling which has 
reached the saturation point but with the tremendous 
warmth developed out of his love for God. As a result 
of this combination evidently chemical change does take 
place. The material body of impure atoms is transformed 
into a body of pure light atoms emitting a golden hue. 
This converted body is known as purified body or body 
of love. Great savants of 

this philosophy like Sri Chidambaraswami of Porayar and 
Sri Arunachalam of Nagapattinam at whose exalted feet, 
I learnt a little of this doctrine, hold that there is an inter¬ 
mediate stage before this transformation. They are of 
the opinion that there is a preparatory body known as a 
•sanctified body i-tiq) before the attainment of the 

purified body In support of this view there 

is a reference in the divine Song of Grace. 

ib uiraSl^ 

fIppQssr ^suQsst. 


VI: 14 : 16 
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Notwithstanding this deviation the purified body is 
Imperishable. It has become immortal and it is a body of 
light (y»ifliL.«_4ii4) having been converted by the light of 
Oraec cniitling a golden hue. 

uiUiir iLi-uSu i_iAuiriu fpaiSj&jbs VI : 99 ; 6 

;S«rfla<4.aiu 9upQ(i^$ifi(uir«b 

If4i£(3ar^ a-4^d9>u> VI : 99 : 16 

psrflaii^ ai'rs^4rgu 

VI : 132 : 98, 

(«ltJOT4(3Lr Cluri5_iB.«5(Pu> OuT0ili-ir 

iriir ssoj^p cror^fifl 

VI ; 1 : 1490' 

'I'hc properties of this pure, and perfected body are 
depicted very clearly. As the name indicates this golden 
body of perfected elements appears to be of about 12 
ycBPi of age. The feelings are with regard to the Divine 
and Divinity. No more are there the physiological acti¬ 
vities of the body. There is no question of food, diges¬ 
tion, excretion, growth and ageing. The external symptom 
of this transformed human frame is that it appears grace¬ 
fully beautiful without casting a shadow. This is an impor¬ 
tant aspect which we might explain in the light of the 
bUtorical event in the life of the Swami. 

In about 1867 some of the disciplined disciples of the 
Hwnml wished to photograph him. The best professional 
pliotitgrapher Mr. Masilamony Mudaliar of Madras was 
rcquCNtcd on special invitation to photograph the Swami. 
According to the reference £Tpp2stT) available, 

the body of the Swami could not be photographed. It is. 
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also stated that the photographer tried again and again 
eight times with the best plates and obtained nega¬ 
tives which showed only the clothing of the Swami. Neither 
the face nor any part of his body which was exposed 
could be photographed. The fact that the clothing of 
the Swami was photographed explains that there was 
nothing wrong with the plates. Evidently light passed 
through the exposed pait of his body without casting any 
shadow. Hence the body of the Swami could not be 
photographed. There are other evidences for this fact 
also. The Swami was completely clad in pure white 
cloth. He in one of the verses speaks out that he felt so 
much awkward to expose his body that he was constrained 
to cover it fully. The fact is that he did not wish any 
pomp and publicity about his transparent body lest he 
should be overcome by ego. There are several instances 
in which the Swami hushed up some miraculous events 
and pointedly requested his disciples who could not help 
knowing them, not to disclose those secrets and he never 
hesitated to say that it was the Will of the Lord Supreme. 

The transformation of the material body of impure 
elements into the perfected body of perfect elements has 
several stages. They are categorically narrated by the 
Swami in the following lines: 
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^«9aMMf7ui 9 u'i/rui^avflp ff^rrfifiih fi^u>i3u 
V C.«ir;E);^L, H^Gj^riLth Qu<rq.^^t_« 

«fl(»)ir ^niU^rif Qu0d6« 

4*fril/< J, )}i ^&VJT9Slf\p 

«•». i(‘rf<ji mV (o^Mrr^/^Qui^iT ru 0t£^49r« 

• ••^ui'iDJi rti« (Jirflif Qu>>:si u>/rTL^ 

««i« JuuiMP fjj ^tr^^60trui 

i<rf{p<rwi909r V. usOir^^^L^ 

,9j^r4;,5iu> 

'0)n>i itiiti'r)t tnrdritfijb (Sufrfi(yith Ouvi/it^u 
*h;h fjtr>iHh 

** l» ♦p«?C?p gjthJ^u. 

<1 MiJ^oO/riA «Suaiib £u^(S«;/«t)(rui 

Quirtit^u 

•tt •it fi)hir ^,T^ 9r^i0;rth 

•* Ml ^ihQu ! 

VI: 1 : 1449 to 1476 

The changes that take place in the human body exter- 
iinlly ami intcmaliy illustrate the gradual conversion. They 
nulicato the symptoms on the human body at every stage. 

I Immv Ik no myth nor concoction. Every thing is stated with 
•H lenlilic accuracy though it is a puzzle and a problem 
I'vvM lo llic highly advanced scientific mind of the present 
liny. I ho Swiimi says that theskin-the dermis and the epi - 
ileimih has become extremely soft. All the nerves and 
(he lemtijns have become gradually loosened. All the bones 
itieniliiaiuMis and cartilaginous have become automatic 
cully [>lial)le. All the muscles aud the muscular tissues 
Imivc become loosened. All the blood has become inter- 
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nally coagulated. The semen has become not only 
hardened but concentrated in a unit. The brain and ail 
its parts the cerebrum, the cerebellum and the meduallu 
oblongata have loosened as an opening blossom. 
Throughout the body an elixer oozes out and flows and 
fills up all the parts. 

Externally the forehead perspires. The face becomes 
brilliant. There is a delicacy, soft and mild, sweet and 
hormonious in the tender and cool breathing. The 
internal beauty is evident outside. The hair splits. 
The tear glands are so profusely pouring in the 
eyes that it flows through the feet. The mouth gasps 
with a trembling note. The ears and their delicate 
parts arc filled with melody. The entire body has 
become cool. The chest and the heart are throbbing. 
The palms are folded. The legs are staggering. The four 
different aspects of the mind have respectively attained a 
melting mood, have the sparkling filled, have harmo¬ 
niously heartened and have then and there, the repur- 
cussions put down. The heart swells with anxiety to sec 
the whole world (of love). All the visible parts of the 
body are blooming with ecstacy. The life-bound ego 
which spurts out through the senses has vanished. All the 
blemishes that surround the heart and the mind have 
extinguished. The tender and soft, loving and affectio¬ 
nate, mercy and compassionate quietism stands out. All 
the world and the wordly affairs are hidden. The ardent 
desire for receiving the Supreme Grace is increasing and 
overflowing. Now the God Supreme in the form of 
Supreme love fills up the body fully enshrining divine life. 

All these characteristics of the transforming body 
are exquisitely narrated. These are the personal 
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MpcHenceS of the Swami during the attainment of this 
pure or perfect body. 

■ Apart from bis own experiences of the transforma¬ 
tion the Swami has given a detailed account of the 
properties and capacities of the divine individuals who 
Hre blessed with this (Suddha deham) perfected body. 
They will not be affected either directly or indirectly, 
Intirnally or externally by the five great elements. Hence 
th< Swami says that earth or stone in any form afflicted 
tlllnit them will not strike on them. The coolness of water 
#111 not affect them nor can they be subjected to immerse 
In water. The heat of the fire both internally and externally 
will not. affect them. Not even a scar will be formed on 
their body. Air in any form will not impinge on them. 
Rpaoe will not have any effect on them. They may move 
about in space without any base of support or even a 
■putnick. 

Similarly all their senses can perceive of the respec¬ 
tive feelings without being barred by distance and obstruc¬ 
tion. Hence their eyes can see anything of the universe 
though generally they are not bent upon seeing things of 
the world. They can hear any sound produced anywhere 
In the universe. They can smell anything from being in 
their own place and their body can feel anything of the 
universe at will. Their limbs can give anything to 
inybody irrespective of distance. They may walk 
■nywhere with out any regard for space. They may 
apeak to anybody at any place in the universe and 
beyond. Their knoweldge is universal and omniscient. 
All the bonds of nature such as space, time and the 
tike and even the natural order and regularity of the 
finiverae ^ill not bitfd them. As already pointed out, 

5 
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food, sleep, and sex arc no longer necessary for them. 
There would not be any perspiration, shadow, ageing or 
death for their body (j^«j«ir 0 «wr(u It is not 

necessary to point out repeatedly as the Swami does, that 
their body cannot be disturbed by the great elements, 
devils, weapons of any kind, animals including human 
and superhuman beings in any place at any time. With 
regard to their power, it is said that they are capable of 
any creation or destruction at will. They can bring the 
dead to life; they can change or convert the old into 
young. In short, their knowledge, their action and their 
experience and every thing about them will be Godly, 
They are all-powerful, eternal and omni-potent. 

Pranava Dcham or Body of Grace 

The purified and perfected body may undergo a 
metamorphosis further into the body of Grace known as 
Pranavadcham (i 9 irtfwr«uC»^a 6 Ui-c^ 0 ^*mi). This Divine 
body can be seen but cannot be felt. It has an appear¬ 
ance of a heavenly child of about 5 to 8 years of age. The 
capacities are inassessable. He can command all the 
Siddhis at will. The Swami says that he was blessed 
enough to accomplish this transmutation and evolve still 
further. 

ujrnLiq.tu^<ofi VI : 109 : 17* 

The Grace Supreme is fully manifested in this divine 
body. The godly aspirant enjoys the most celestial Bliss. 
He imbibes the real ;ambrosia in his body. The Swami 
says that God Supreme declared that he had reached the 
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Ituimcrndcnt state of the Grace Supreme and that he had 
liaiiiiMi (he body of Grace- Further He blessed him to 
roltfii llir (hviiic kingdom of Grace Supreme- 

•I I'j» 

VI : 1 : 107. 


tiiimiM Ih'hHin or Body of Bliss 

I hv Swatni was not satisfied with this sublime state of 
riMiiaviutehain (liifmi though he was wedded to 

(lir Supreme Ciracc. 

«Urpf «rfl;5 .•£)(3 «i>ajs «nf)u(2uir(9 $i9LruriA 

VI : 103 : 7 

Mir MCKl higher transformation as the greatest and the 
uUiMiHlo evohilion of the human body ever comtemplated. 
I Uv Swuini leali/.cd this transformation also. This is the 
hlylirsl ininsmutation into Godhead. It is known as 
inrtaliig wiih ihc body of Supreme Wisdom—Gnanadeham 
<• 1 ) 1 411 It is the body of God 

NMt>UMnc. 

•tfllAlff r>l)f 491 0.0 VI ^ 132 I 74 

;ii<t<l49i *jBilQu(j^u>ash j5d}4V0 

gmh Qujb(3p49r 

VI : 109 : 27 

lUin Hiipicincly high state is inconceivable- The body is 
imnnpicscnt but is neither perceived nor felt nor even 
•rrn. It is all-powerful and all-graceful. God supreme 
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has actually exchanged His body for the body of tlu' 
supremely Divine Aspirant namely, the Swami. 


starg^a>T 

STOTAT 


VI : I • 114‘> 


^«iraiu)A{ ^g3T;S«>^ii^tjb a^^af\tb 

ftT<vrciui^si/ ^s41iu «TsiT ;S^<n^(3iu. 


VI : 1 1137 


The God Supreme was gracious enough not only to 
merge in the divine and sublime body of the Swami al 
this plane but equated him with the most Supreme Grace 
and Godhead namely Suddhasivam fisuii). 

fi^&nufu> ,e<$r«9r(3<Tr suif^nAiu^ui 

n-Ar^vru^tl) f^mQpsn ppsnpQiti, 

VI : 1 ; 1145 

All these three transformations of the human body 
into Suddhadeham, Pranavadeham, and Gnanadeham have 
been respectively achieved, accomplished and realised 
by the Swami in this world. 



4. 'Ihc Spiritual Experiences 


Al^trui'l 

I hr Houl of the aspiring individual undergoes different 
ilHgr* iif experiences. The waking, dreaming, sleeping 
and IniuUioiuil consciousness are gradually becoming more 
Mild imirc perfect. The lust and the shackles which fasten 
dll' noiil iire loosened and lost sight of in the higher stages 
Ilf vxpeiieiicc. At Parathuriyam-Supra-mental conscious- 
iioiix or perfection, self-realization is achieved. At the 
utiigr of Sivasakram the aspirant visualizes the Supreme 
tPiKi*. lie becomes eligible to enter Sanmargam. His 
boify of love becomes converted into the body of Grace. 
Ilu enjoys (iod Supreme now and then and sings His glory 
in I'cMitlic delight for etertna! Bliss. 
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The Spiritual Experiences 

For the proper understanding of UIRANUBAVAMf 
(n^u9rS)iUAju>) the achievement of the soul in the human- 
body, one has to know the various stages of spiritual: 
experiences. Human beings leading a mundane life, with¬ 
out even a thougt of its transient nature, are said to be in 
the normal wakefulness JEEVASAKRAM 
They are alert only for trivial things; they are cautious 
for the aquisition of wealth, gold or land, of women and 
wine and of name and fame by all means indiscriminate. 
There are two more stages in this kind of imperfect indul¬ 
gence such as JEEVASORPANAM uuflrii) 

normal dreaming and JEEVA SUZHUTHI 4^) 

normal ignorance at sleep. 1 am afraid that most of the 
people of the present day world do not cross this border. 

The domain of the spiritualist is SUDDHASAKRAM 
(*4.® perfect wakefulness. He is conscious of 

the real and the unreal and the transitory nature of the 
world. The wordly things, be it the kingdom of the 
world at his feet, be it the most beautiful ‘ Miss World 
at his beck and call or be it even the most precious 
diamond of the purest ray serene at his disposal, arc 
nothing to him. He is really aware of the momentary 
nature of life and of the ever existing supreme deity. When 
this perfect wakefulness is saturated in him he is able to 
visualize the existence of the Lord Supreme. The next stage 
in the perfected line of ascent is SUDDHASORPANAM 

perfect dream. The aspirant of this 
experience will be in his dreamland of God and Godly 
things. No longer has he an iota of sexual desire in his 
dream. He will be dreaming to see the lotus feet of the 
Lord and feeling an inseparable union with His feet in 
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hit untiring search for him. Gradually be enters into the 
Itige of SUDDHASUZHUTHI perfect and 

OOniclous ignorance. At this stage the aspirant is not 
•ware of anything except God. The Swami explains that 
•I this stage the irresistible lust-love of gold-does not 
•ling to his heart. The next stage is SUDDHA- 
TIIUHIAM perfect experience of dawn of 

sparks* The lust and the veil which have been covering 
th# soul hitherto for generations by the influence of the 
ImpUrt devil power, ASUDDHAMAYA 
tfi shed one after another and the soul is gradually 
•tianscd by the sparks emanating from the Supreme Light 
of Grace. The soul is bound by the shackles of Purusha. 
Ilowcvof, the melting mood and the spontaneous impulse 
of love for God, overwhelm the aspirant. 

The next stage of higher wakefulness, PARASAK- 
KAM (iJVtfff'iiT'ii) is supposed to pave the way for the 
iphere of heavenly experiences always in the ladder of 
•«eent in the pursuit of the Divine. It has been clearly 
depicted by the Swanii that the authors of the great 
Upanishuds, the cultural heritage of India, have trodden 
this path. They convey the message that they have been 
lUCCCflsful in attaining this stage, the next stage of higher 
dream, PARASORPANAM the next 

Airther stage of higher ignorance, PARASUZHUTHI 

the still higher consciousness and further 

higlior stages. 

Q^irCsumQfth 

^drpuT ssnrQi^/nb ^uut^ 
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^ch’ip&.u ^uunr^) 

^Tf^£(2sC{nh sr^Qfsr frm 

9t£t pa^u jBL^disQfrrgorrth suQ^pp jQ^p 
fi£n6tu(St^ ££rinuQiL 9^9p QpQsn 

1 : 5 : 63 , 

It is also said that they, the Upanishads, were wonder- 
struck when they were not able to see Him who is 
manifested beyond these supra-mental stages. 

Mandukya Upanishad analyses the various spiritual 
stages of experience of the soul. *“Thcy are wakings 
dreaming, sleeping and intuitional consciousness. The 
first condition is that of wakefulness where the self is 
conscious of the common world of external objects. 
It enjoys the gross things. Here the dependence on the 
body is predominant. The second condition is that of 
dreaming where the self enjoys subtle things and fashions 
for itself a new world of forms with the materials of its 
waking experience. The spirit is said to roam freely 
unfettered by the bonds of the body. The third is the 
condition of sound sleep where we have neither dreams 
nor desires. It is called SUZHUPTI. The soul is 
said to become temporarily one with BRAHMAM 
and enjoys bliss. In deep sleep wc are lifted above all 
desires and freed from the vexations of the spirit. The 
oppositions are so to say lost in this pure objectless 
knowing subject condition. But there is the likelihood of 
its being confused with sheer unconsciousness. So the 
Mandukya Upanishad points qut that the highest is not 
this dreamless sleep but another, a fourth state of the 
soul, a pure intuitional consciousness where there is no 
knowledge of objects internal or external. In deep sleep 

• Indiao Philosophy: Volume-U 
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lli« Hpirit dwells in a region far above the changeful life 
♦if Ncnse in absolute union with BRAHMAM. The 
rnUKIYA condition brings out the positive aspect of the 
negative etnphasised in the condition of deep sleep. This 
In n«it lliat which is conscious of the subjective nor that 
whicit is conscious of the objective, nor that which is 
conscious of both, nor that which is simple consciousness, 
n*>r ilial which is an all sentient mass, nor that which is 
III! darkness. It is unseen, transcendent, inapprehensible, 
uniiiCeralilc, unthinkable, indescribable, the sole essence 
of the consciousness of self, the completion of the world, 
Hie ever peaceful, all blissful, the one unit. This indeed 
is Hie Aliiian. ” 

I he mind and its four different aspects at the stage 
o( I’AKASAKRAM supra-mcntal awareness 

iMo aleii and conscious of only the Supreme God and His 
(iiace. At this moment the aspirant does not know 
wliclher he is conscious of anythingelse other than his 
Divine pursuit. The next stage of PARASORPANAM 

supra-mental dream, places the aspirant 
III the dream of enjoying the Grace of the Lord. 
I his feeling of ecstacy leads him to the next stage of 
PAUASUZHUTl supramental unknowing 

where the majority of the shackles are removed by the 
(Iracc of the Lord. 


This stage may either lead him to the next higher stage 
ol I’ARATHURIYAM supra-mental perfec¬ 

tion where he visualizes the sparks of the Divine Grace 
or IIS in certain cases may revert him back to PARA- 
SAKKAM (uj-ffirAilirui) where he will be searching for 
Homething which he has tentatively lost. The experience 
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of Parathuriyam is by itself the tasting of God albeit it is 
not ultimate. 

u^d 1:1:17 

The entelechy of the soul at this stage depends not only 
upon the extent of penance, devotion, and incessant love 
for the Lord but also upon the level of compassion, sacri¬ 
fice and scrupulous service to all the living organisms 
indiscriminately, human or non-huraan. 

The soul is charged with Divine Grace and it is 
conscious of nothing but the glory of the Supreme Grace. 
God is so merciful as to remove the shackles of the 
aspirant in order to exhibit the real nature of His Sublime 
Grace. When the aspirant is able to visualize the inesti¬ 
mable magnitude of His Grace, he is naturally able to 
realise his smallness. The Swami explains that whenever 
he is able to perceive of, he is conscious of the Divine 
and whenever he is unable to perceive of, he becomes 
one with the Divine extricating the egoistic self. 

Q^tbgoird jSoT&trSiu 
jS&sTtl/up jSfh fidu/r (S^tbeOTii 

^ddl jSsirsdgnr jSsirdptir. VI : 23 : 2'. 

Since the veil of the diabolic power which has so far 
concealed the virtual greatness of the soul, has begun to 
disintegrate, the soul is able to see for itself its own true 
colour and lustre. This is spoken of as self-realization 

Now the soul besides being immersed 
in an unprecedented ecstatic delight, realizes its own true 
nature. In the words of the Swami the soul is in the form 
of an atomic particle several million times brilliant as. 
the Sun. 
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rhc next higher stage of SIVASAKRAM (# 
t»r <ilIRIJSAKRAM li) and subsequent stages 

arc anverned by the Grace of the Lord Supreme. The- 
poHsibiliiy of enjoying these divine stages depends upon 
the cxlciil <>f the descent of Grace in the soul. Although 
every thing big or small* trivial or indispensable concerning 
the innUer or mind, is by and due to the Supreme Grace 
of the Lord Almighty, it is more so at this stage. 

VI : 1 : 977. 

I here are thousands of verses yearning for the Grace 
fi» I invade in him. The sanction is not so simple as it 

was perhaps miraculously easy for the Swami 

10 be blessed with all these experiences. Many souls of 
thiK world have attained this stage and only a few could 
iiHct nil rnrihcr. Most of them were either overpowered 
by Ihe exlr:i-ordinary brilliance of the soul and mistook 

11 ft'r (lie brilliance of the Supreme Grace or were dis¬ 
appointed by their inability to proceed further. At this 
•ilagc of SIVASAKRAM also known as GURUSAKRAM 

Mic aspirant is able to perceive the Supreme Grace in 
ihc form of light. This is the secret of this philosophy. 
'Ihc descent of divinity in the individual is gradually 
profuse. There are three forms of Supreme Light which 
will beneficially act upon the human body of the purified 
iiciul for the infusion of Grace. The tremendous 
|>i>wcr of the Sun is offered to fill in through the eyes oT 
Ihc enabling aspirant to do all wonders at will. The 
Supreme Light of Grace dawns in the sanctified intellect 
of llie aspirant empowering him to disseminate the sooth¬ 
ing principles of Grace. The illumination of a higher 
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■power called PARAI (u®?-) is disbursed in the mind of 
the aspirant enriching him to gain supremacy in the 
•domain of the Supreme Grace. 

stiffjb 

^^siuih jg)iu AvS in ffli u> Gf^r^ 

.^(j^QsTrrreifi QiumiDfifl sSiff^Gfi 

cSotsQ«S}Ju> Gjgir^ 

iissiifQiursifl STtiiiDtfiu u^uSarf^n) fSifffiGfi 

nSiu^®jpg)lti c^0ilOu0^ G^rS 

VI ; 1 : 273 - 278 

These three different kinds of rays supply the 
necessary energy for a divine photosynthesis in 
alchemizing the fundamental elements of the human 
frame in which the perfected soul is enshrined. 
The actual experiences of the soul as evidenced on the 
body have been elaborately dealt with under another 
heading. The soul is saturated with compassion and the 
body appears to be an incarnation of immeasurable love 
for the living—not to speak of human beings. This 
transcendent body of the aspirant is supposed to 
experience real divine life UIRANUBAVAM (a_uSir|j)i 
usuii)) and it is called SUDDHADEHAM 
purified body or golden body or body of love. It may 
be clearly understood that the experience of divine life in 
the purified body is known as UIRANU¬ 

BAVAM (B-iflygiiuttJti). This experience is realized in 
the highly elevated sphere of the soul at this esteemed 
stage of SIVASAKRAM, in the supernatural purified 
body. The achievements of the soul at this stage are 
many. The foremost is the transformation of the impure 
body, into a pure body. The experience of the soul in this 
body makes the aspirant love incarnate. In other words 
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ttlf Hipirant visualizes the universality of love in all fellow- 
mm- He realizes the oneness of life in all living. 
Organisms; he is able to see a fraction of Divinity in all 
live crcHturcs in the form of a spark of light, that is, life 
'fl Iheni. 

Qurr^7^su69T VI i 132 i 75 

K Uttlc harm done to any living organism of the universe 
wounds him very much. He is pained to see even the 
withering of a plant for want of water. As by now, all 
hli senses are capable of perceiving every thing regardless 
i)!'space and time he is worried all the more. Since he 
I* realizing his own self, he becomes eligible to visualize 
Ills ■iiiulincss and the greatness of the Lord Supreme. 
iJnloHs one sees within himself his true nature, he cannot 
—nay -will not understand the reality and greatness of 
the omnipotent and omnipresent God- As he has by 
now conquered all the elements and their influences, his 
own mind, space, time and the like, he is above all the 
thatvas and sees the reality of his soul. 


The more he realizes his smallness the more he sees the 
greatness of God in him as a result of which he is 
delighted. The aspirant is able to feel the inestimable 
love of God, the spotaneous flow of Grace for him, if 
only he prepares the ground for Him to descend. The 
toveofthe individual for God and the manifestation of 
Ood in all living things, is automatically reciprocated and 
■ublimated as Supreme Grace and Mercy, as God Himself 
li absolute love. 
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In fact the Swami goes a step further to point out 
that it is only the love of God that has alchemised his body 
and brought him all bliss and eternal happiness. Love of 
God is not only the means for the realization of God but 
is an end in itself as God is love. Above all, at this 
stage of SIVASAKRAM, the aspirant is able to see with 
his own eyes the Lord Supreme in such a form for which 
he has become eligible to receive and bear. The brilliance 
oftheLordis so inexplicably intense and powerful that 
the aspirant should have made his body and senses so 
perfect as to receive Him. Unless there is such a divine 
perfection of the individual there cannot be the seeing 
or descent of God in him. The argument is very simple 
for those who wish to sec God. Unless one has seen one’s 
•self one can never see God and unless one has become 
perfect in every thing one is ineligible even to bear the 
presence of God. What will happen to the sensual body 
and the vicious eye even before an incandescent arc lamp 
of several million watts power? To move in such a 
tremendous speed in a sputnick, man has to put on protec¬ 
tive armour lest he should be blown to pieces. In the 
words of the Swami, the brightness of God Supreme is 
measured in terms of several million times and more the 
brilliance of the sun, the moon and the universal fire put 
together. 


..«i_^^ 

ui^t^irQfiu asn^sSifsS firsoQsu. 

VI:82 : 24 

We are concerned with the experiences of the Swami 
at this level and he says that he was tempted to embrace 
the Supreme God and such a stage is SIVASAKRAM. He 
proclaims that this stage need not be confused with 
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rARASAKRAM. The external embrace is possible only 
(hll AtAgc. It is only here that the aspirant is enjoy- 
ln| Bupreme Grace (^(ssfTsausuth). 

ffTflrfUmL tu utujiLQa^ 

ffA40irthQ9iti «un)fit>5utf«r4r ^7(u«0(f 

^a^^OfifrZsn 

ijilriik/ifl^^a jStfour^fT^ a.tfvsrQfA) 

ua^U7#T« u^tti(r(3u 

lAA jmfl&u tnpfitr4^($th fife's 

U(rj£t&\)Q\udr gimr&mQsutrsjfiir < 3 £ a ^& cu 9 ^ 

VI: 82 : 74 

At this and subsequent higher stages we transcend 
utui enter into ecstatic delight. These stages are beyond 
human perception as we are attempting to conceive the 
inconceivable, to realise the unrealisable and apprehend 
the inapprehensible. The aspirant is already endowed with 
such a purified mind and body that the Grace of the Lord 
Supreme is incessantly filling in his mortal frame. He, 
therefore, with infusing power and cosmic strength is able 
not only to visualize but pierce through his onward march 
to and into the Supreme God and Godhood. 

«nVr3^rfr m^fhrQastfl 

C»)4/rMr(lL.dr fiiVTsyr(^iusotu^3fi 
9/aT<Ar3u <S(^futhu skmsuQfi^ih 

A^iArO^rfr Ofigash iu^ULfpdsis. 

VI : 85 : 5 

Now I uin afraid, that 1 am exceeding my limits and 
during to tread on the Divine path which can by no means 
be imugined. The sacred book of the divine song of 
Grace, Tiruvarutpa and the very strong conviction that I 


I 
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am led by the Will of the God Supreme, strengthen my 
nerves to proceed in this endeavour. The stages of 
spiritual experiences enlisted so far are of one kind. Still 
higher stages are heavenly. Here the mind fails to 
conceive and all the senses cease to function. Austerity 
and penance of the highest order are needed for the 
ascent of the soul not only to get at the descent of the 
Divine Grace but for its accumulation further and further 
in the gnostic pursuit. 

At the next stage of SIVASORPANAM 

or GURUSORPANAM-Supreme dream-the 
aspirant dreams of the divine embrace if at all he poses 
to sleep. 

turnsum . VI : 82 : 2 

The next is SIVASUZHUTHI supreme 

tranquillity where the soul is neither conscious of its own 
self nor ignorant of it. Here the Supreme Grace flows 
into the body of the aspirant more and more and the 
enlightened body prepares itself for the next higher 
sublime stage of SIVATHURIAM 




5. The Divine Experiences 


Alislrucl 

1 he place of experiences becomes transcendent. The 
Swiuui iliscloses that his body has by then been transformed 
into I'runavadeham or body of Grace. The stages of 
experiences are divine. At the stage of SIVATHURIYAM 
he could visualize the God Supreme fully and merge with 
the Supreme-Grace-Light. He feels diffident to express 
his reelings of ecstatic delight of this and still higher 
singes, lie has been benevolent enough to explain the 
hpleiuUmr and glory of the extremely effulgent stages as 
Slil)l)HASlVASAK.RAM and so on. These extra¬ 
ordinarily supreme stages have been explained for the first 
time only by the Swami. He has emphatically narrated 
the Supreme Bliss of his being in the kingdom of God 
Supreme. 


6 
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The Divine Experience 

The enjoyment of the Supreme Light is the experiences 
of this stage known as SIVATHURIAM 
This is also known as GURUTHURIAM This 

effulgent stage is again very high. It is beyond the teach 
of most of the so called great saints and seers. The 
Swami himself points out that this stage was attained by a 
few great souls like Muthuthandavar 
Thathuvarayar and the like. The irresis¬ 

tible bliss of this stage had engulfed the seers and they 
were perhaps, satisfied with the excessive happiness of 
this stage and even felt it to be the consummation of their 
goal. I am afraid that the Grace of the Lord Supreme 
was so sanctimonious that they could not evolve 
further. 

iunr(ifu«Tu 

g)(3di0jpi u9otu VI ! 4 : 7 

But their consecration was exceedingly high and they were 
permitted to enjoy the ultimate and eternal happiness of 
all the six divine paths such as SUDDHA SIDDHAN- 
THAM, SUDDHA VEDANTHAM, SUDDHA NADAN- 
THAM, SUDDHA KALANTHAM and SUDDHA 
BHODANTHAM. It is only at this level the divine 
aspirant gets SAMARASA SUDDHA SANMARGAM— 
the divine objective of the Swami. The realisation of this 
gnostic stage permits the aspirant into the threshhold of 
SANMARGAM where alone the conquest of death is 
possible. The Swami has set forth the truth of experienc¬ 
ing the exuberent bliss at this stage of Sivathuriam as 
Sanmargam. 

. UQSutrm 

VI : 100 : 19 
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Th« benediction of this sacred stage and the preliminary 
SOhlevemcnts which consummated in the accomplishment 
«r this divine experience have been exquisitely narrated 
4n one of the verses by the Swami: 

«iAhiui;0Au 

0.fliui)iu ^T«r0ii^0 Qm T«iflui/rA 

j>iUTfir(itfiu gynirsnu) ^&oQup(3pdr 

u Osupir^p (y>jb«o.Tu> 

^uuT^jSar O^rw^ii) 

'QuifliuSttj <»i^u«u^^ir<b »U)[r9<F«e iciriraaiii 

Qu4)3jI)*i>T@'U fijpajrrcnu) a-jpQpciirsrreiigr <S^<r^ 

VI : 82 : 93 

Me Hays that he has tasted the bliss of all the sixteen 
•HtNgCH contemplated by the Vedas by the permutation and 
oomhlnalion of the four paths such as (1) Devotion (fffflanuj), 
'(2) Action(£'fl<niu), (3) Meditation (<«iuirsu>)and (4) Wisdom 
■(e(iitrtli) one after another and attained higher and truer 
perfection with the aid of the Supreme Grace, besides the 
uUlmcte goal of all the six heavenly avenues such as Vedan- 
ithnmi Siddhantham and so on, leading to Divinity. He has 
further given an exposition of his admittance into 
'Sunmurgum by the bounteous and boundless descent of the 
guipicious Supreme Being in him which has resulted in his 
iliiimotialliy. 

He hai ipecilically defined and repeatedly sworn that 
hli pNih li SANMARGAM in which the aspirant becomes 
ilmmorUil 

tfwinn'trAs^ ^irQm 

VI: 110 : 26 
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Qutrfi^tu t£^iJiSiVErflu 

ttirv9*^ G9ffui3:Q^ 
jS^^ujih ^S<3tu jQsf^ih ftmu^ 

99 ^^ «Tp/f«<3$i} VI : 172 ; 54 

In the opinion of the Swami, the Supreme Being visualized 
by all the Divine paths can easily be realised by getting 
into this route of his SANMARGAM, of course, only with 
the benevolent flow of the Supreme Grace. 

fieldsQfifieotr^ 

^frjD OujQlstT 

Qu(^0(3^^;SSI 

VI:38 : 90 

The outwitting accomplishment of this supramental 
and transcendent stage, a stage which cannot be conceived 
of by human intellect and endeavour unless with a tinge 
of Divine Grace, a stage which is beyond the reach of 
many seekers due to either subjective or objective short¬ 
comings, a stage which has to be attained by the devout 
aspirant but with the sublime sanction of the Supreme 
Grace, is the Divine embrace of the Lord Supreme. 

00jftfittj/w wr^'isth 

«».u^(7«iT4r QLj/r0fo9fl)0L msnr^it 

i£0sdi-i!iQuj6 

jzxir svfifpp aj<r|ps$9>eiu9G)tfu4r 

VI : 82 : 95 

This holy embrace is characterised by the Swami as 
external merger of the Divine The 

experience and enjoyment of this Divine embrace have 
been picturesquely depicted in the following lines : 
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H A/f) iountifrS ^suLfmrtr^fi ^tiuitfitnh 
<^s tilfl, Ui»t) 6091A Qrut^iuQfiU ui^(?iutr 

l««9r 41 Mli.tuifi&) sifififisutr arfifiu 

Ilf 4U Qu(QiQSfSfifiV99r Qud^UQtuA^th jS^syjD^^^ 
4i»^M*H p4iMf 4 41 u'j/^bftOfrCS^ fl.ir601 ^ su/rdi 

4i4//lair inuwtrd} i£(iJt£/r4sr jSSiso'ltu 

VI : 82 : 98 

—nm&fT 

011‘hiht fooonr jbJf,fiir LiflihLimr^ 
rt>MM ulai^Miil (liit iit}iO{Ptutr Q^trtbs^ovt^. 6ijj06neh 

VI : 82 : 99 


J Y <1 /;i%U4u 4^ 47T4S «OTL|ei9>l-Ui 

«ll/> iJui .»luif tfir CiAa^fl^muJjb'rcir ;504991 u) 

;!h,^ QrrT9bA)/f uGurr u349t4UT4b 

««rM xi>o^Hn(7u Q{r^4yBi£UJ4£rr tu ^0j&,<&4aTd^/u ^suffifrth 

jS % i^^tuUmu i-/ 49 or/f ^^( 9 oujr 0 ^ 04 V 9 ri 2 ) 

ii^aif SOT fifiutuj i^irSfiofip oi{p(2fl>ih 

i9iiAt'lob ^u>7««ot utiririafi 

0>i pCSpQsorm ^0^S499rAi 0i_(3tf9r 

VI : 82 : 97 

Sont^uufituirii' 

i(>aijh>ithiN Qir&’TULi^sirii^^ i4jDUL|OTiT#il^ ^0699ru 
i0tft oh iiji)f)t Jb Quti w ouu^oufi fi2sjnumt^fi^ 

VI : 82 : 94 

A< this juncture I shall explain very briefly the 
hiHlitiiMutl cult of classical Tamil literature especially in 
cs|Muiiuniig tlie love of God. Unless we understand this 
•t ih not possible to follow the Swami since he has sung 
lOH philosophy in the traditional manner of Tamil poets. 
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There is a specific treatise in the age old Tholkappiam which 
relates the science of Love which is called Agapporul-that 
which is enjoyed from within. Usually a youth of 
princely qualities chances to meet a young lady of equal 
attainments and they fall in love with each other at first 
sight. He is deeply desirous of meeting her as often as 
possible. Generally there are obstacles in their way, of 
several kinds. He painfully narrates his story to his. 
chosen companion. Similarly she laments over her 
woeful parting from him and pants and throbs not only 
for her impulsive love for him but also for the unbearable 
torture he might undergo in not having her hand. She 
also secretly discloses her immense love for him to her 
bosom friend in an indirect manner. Permission of 
parents for the marriage is sought, failing which elopement 
may take place. The same code of conduct has been 
followed by several saints and seers in their pursuit 
of God. Generally they used to assume themselves 
to be the lady love and the Lord Supreme to be the 
consort or the lover. The Swami has followed this 
method to reveal his immense love of the God Supreme. 
His mind is often treated as the chosen companion. His 
soul, in the higher stages, is the maiden seeking relen¬ 
tlessly the Divine embrace of the Lord. At this 
very high stage the Swami speaks about the merging of 
his divine soul (the beloved) with the Divinity (the 
consort), in hundreds of verses. The most exalted bliss 
experienced in the embrace, the transcendent happiness 
enjoyed at the merging of the Divine husband, the un« 
quenchable and unsatiated desire to enjoy Him again and 
again and incessantly-nay, perpetually-the unbearable paia 
and passion even at the momentary separation, all these are 
explicity expressed by way of conversation with one’s bosom 
friend. At this external merger of the Divine, the Swami 
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veuld IOC superfine brilliance everywhere and feel exceed¬ 
ingly happy with a unique thrill which he had never 
experienced before. He also felt that he was with the 
Lord Supreme in the most sacred Sanmarga Society. 

Ill this philosophy the achievement of each and every 
■liiKC can be verified by external symptoms and therefore 
there it absolutely no myth nor imaginative inference. 
Wo liMve noted already that, before entering this stage, 
the body of the aspirant along with his soul has been 
fully charged with the Grace and has become superb and 
pcrfcel gradually absorbing the Divinity in him. Now at 
this level, the Swami sings that the merging of the Lord 
litiN permanently left in his body, an aroma of camphor. 
Tliit pervasive fragrance of camphor was emanating from 
hlH body throughout his later period. It was ever-lasting 
Nhd never fading. In fact even the disciplined disciples 
(if the Swumi mistook that he was always carrying camphor 
with him. But the Swami speaks it out very beautifully in 
tlicHC sweel lines: 


O^firg^uiiLf 
<3ui«*flu9(3«D 


VI : 82 : 10 


The ultimate objective of this stage of Sivathuriara is the 
perfect realization of the Supreme Grace by the aspirant. 
It ia known as the accomplishment of the Grace (^0»iisu 
ii«wil<) to be achieved at about the level of PARANATHAM 


(P<unPu9<^r(3u><b 
intuit UtTA^U 

eSmiiSu 

^iLlip tL(r£ 

usuth 


IV : 9 4 4 
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It has been repeatedly explained that the Grace of 
the Lord Supreme personified as His sacred feet can only 
be perceived at the spiritual level of PARANATHAM 
in the form of exceedingly brilliant light. 

VI : 82 : 15 

<3rtti0«i-rf7jp g^scfbiQSmp ^2»7iiuq.<dr 

IV : 2: 19 

^(!^^{r^iQstr€i9r *_0«rfrjb 

(Jufmui ^^su:Ttb 

sS2strfipfiskiir wprrSi 
lL.0^#«0u> piCtL^upfiu urpfifi 

^06k|AU(5 ^040QLD6Dr Q\€l5S\ht6Qfini^Q9!rA> 

VI: 83 : 7 

UjpTp pfi^SUTpfith 999 1 t 1 I 8 

It has to be inferred that beyond the spiritual level of 
PARANATHAM wherefrom the Supreme Grace is 
pervading the Universe the aspirant attains the stage of 
SIVATHURIAM in which the Divine Godly embrace is 
sanctioned. It is so because MEETHANAM - higher 
stage is considered to be SIVATHURIAM. 

^0Qfirfrnf)iuirai ^£ajj£)«$r $9ru).«dr 

IV : 2 : 31 


utn-i) 

1:5:2 

And it is said that the Supreme Grace, the sacred feet of 
God. is to be realized in the form of brilliance that 
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tm«nfltc# from this higher stage ofMEETHANAM. It 
ll ftlio itid that the feet of the Supreme Lord is to be 
pweolved just above the level of PARANATHAM. 
Htnco above the spiritual level of PARANATHAM, the 
tlivina experience of SIVATHURIUM is held possible. 


At Ibc happy realization of this resplendent stage of 
SIVATHURIAM (^su^i^iuib) in which the aspirant has been 
Intllformed into a Godly being with concentrated Divine 
OriM, his body is known as PRANAVADEHAM {iSfsmrsu 
body of Grace - a stage in \yhich the God Supreme 
hai found a perfect place to dance or rather a body 
wherein the Supreme Grace has flowed. At this stage a 
vompleto union of the aspirant with the Supreme God in 
and nut is fructified. The Swami feels diffident to 
expreu the tremendous feeling of ecstatic delight of this 
State. 


7‘0u9#uiA>(r ^ 

m\ufiQptr^4)Q9iu prrp 

pii pTppfT 

AXTAJ 

VI: 17 : 7 


But he has given expression to this stage that it is the 
'Hupteme hlias throughout and the Supreme Lord harmo- 
niouily Integrates with the aspirant. Only the chosen 
girted NOuls enter into this realm of.this really eternal 
bliaa. Many could not reach this stage and hence have 
booome stagnant then and there at diJfferent levels of 
attainments. Many are lost in the Bliss. However, a few 
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being overpowered by the Bliss imbibing the Grace 
remain here itself. Fewer still enjoying the Bliss more 
and more and being charged with saturated Supreme 
Grace evolve further and further. The next higher stage 
of this Godhood is spoken of as Suddhasivasakram— 
Absolute Supreme Consciousness 

The most celestial subsequent stages are SUDDHA 
SIVA SORPANAM, SUDDHA SIVA SUZHUTHI, 
SUDDHA SIVA THURIAM and SUDDHA SIVA THU 
RIADEETHAM — Absolutely Supreme Brilliance and 
Sweetness GlfirCiuarth. 

All these absolutely supreme stages are explained by 
the Swami for the first time as enjoyed by him. In all of 
them the merging of the Supreme Godhead is explicitly 
declared. The highest stage in this Sanmarga philosophy is 
the most sublime and most supreme where the Swami unites 
with the Supreme Godhead. The most superior Divinity 
merges in him fully and completely. The ecstatic bliss 
overwhelms him perpetually. The supreme delight has 
been depicted as the elixir of honey happily blended with 
supreme fragrance with supreme brightness of the 
Supreme auspicious Being. 

There are several verses explaining the eternal union 
and communion of the Supreme God. 

“The Lord Supreme who has established a fondling 
abode in me got Himself not only merged in me but got 
me merged in Him. He became one with me. He became 
Himself realized in me. The supremely sweet Lord 
dancing in the arena of pure knowledge and wisdom is 
in me in a state of blissful ambrosia”. 
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Oje(9(g)^ 

fQ<tm tMwBiLmiS €Otr(^Sw(jgt^ 

Omu srm^tl. (SmrriLtiOms 

VI : 124 


0<r99 Qmg^u>(3upp 

«^fpitr f\ppihu60€ki OTj&C3^ir^T«ir—Qi/r(g)Utf 
Orib^jd «rf)<u^AjQ Q9di(3fi^ tuS^^^dTOpdr 


VI:109 : 16 


;8]r(3«r ^0ff7rFr(g)«r Qutr(3tfirtrg)5vr 

^rr(3dor(7tti^ sOrrth^AsO pfrtg^^^ -^ptrGmfitr^ 
pir^!fp Qmfhg^is>t^iu prius^ tg^sir^^TOT 
#urrAn(RD OTi^utf049^tD f^tr^Tr. 

VI : 86 : 5 


prar^iuir tu^^sQp 
iLfr£jB^Qp^ 

VI : 73 : 9^ 

QiLrfpt3^(39 Qfn^g^mt—iu (Sptr\fi 
®TUitfg)f ^«vfiu/0^u> «/rdvr;5({(Ajd» ^0mrdi 
fiirrs^Ll^Q^ih ^trdiS^QtBsh pjsm:i‘^(SpT& 

€U{ifpgljSi&i> tti^0(3/>0^ 3rS9)Su%f0fi^p uj^5iirriLi 
Qpdr&sofip ^fif)9uQtufr($psir iLSisn tiimwpp Gsutrstf^uiiruip 

^ajpsf>^tS^U9= ^^tLssopp ^Ssv>3ui 
;5rOTL|S4i)LDjp s9)p\uQfimpifbi mt^fipCjun ^QPP 

^rriUTir ^pQioaTp paflp^smitppi Qsir^Qsrr 

VI : 82 : 75 

^frfltju;$3u>rr(f ^triSjp^ ^&ci3^ 

p^vfi^^(jffp(Sp^ stppfisn Q^TpusffvpQp tfTr^S^rfr 

9r(i^p0\B(3sc ms^pQp^ 
9ippS€U piflUJ^&O Ui^Qi/riLJ 
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<^6U^rfluitr ^oiiDtutfi/rtu 

^PstiuLf^fip 9ss>u\Bpn!t>€symCs Qu^ff>uS\ <F^g)A> 

VI : 82 : 96 

It can be seen from these verses that the merging of 
the Swami with the Supreme Divinity in these higher and 
highest stages is subjective* The Swami proclaims in an 
ecstatic delight ••Blaze with the drum that I have become 
lone with the Supreme Blaze of Grace ; Blaze that I have 
acquired the kingdom of Grace Supreme*’. 

tutrOmQmf^ ppr>ptuuuir (y>79r 
QupQpTimm pADpuiuuir 

VI: 169 : 1 

Apart from the foregoing declarations of his accom¬ 
plishment and realization of the Supreme Godhead, there 
are several references with regard to his achievements of 
the three eternal forms of SUDDHA DEHAM, PRANAVA 
DEHAM, and GNANADEHAM. 

(g^TTCor «uuf.Q|iSj^3s fitrarQufiQp 
prmfSBsrr ujTut^aippp 

VI: 109 : 17 

Qurr«iTan4.iq Lon$(ru)mh 
curr«naji%^i& QsfrQpQpmi^ 

VI : 38 : 61 

jBrQprr mu>(3u0ti)ir 

ptrOm jBCTL^sfu^fiOfi^—fiirdafr 

^^iLirr €uu|.^ u)«B>ajQpriTj]|ii> Qu^Opm 

^ififurriD sOT($£m(3p 6vPiu0* VI: 109 ! 27 
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All these absolutely supreme stages of Godhead such 
KB SUDDHA SIVA SAKRAM, SUDDHA SIVA SORPA- 
NAM, SUDDHA SIVA SUZHUTHT, SUDDHA SIVA 
TIIURIYAM and SUDDHA SIVA THURIYADEETHAM 

have been pro¬ 
nounced for the first time and that too only by the Swami. 
Ho proclaims that he was endowed with that eternal Bliss. 
Ilf the Supreme Godhead which even those who are 
reputed to be the Divine and Blessed Sages of lore could 
not achieve. The Swami even questions whether there is. 
anybody in any world who has been blessed with immor¬ 
tality in the manner in which he was sanctified and to the 
extent to which the Grace Supreme was saturated in him. 

atriUT 4ujQiLHs9iu0ufrp «trrf 

(lUfC^hlt ST^QufT^U QuppSUi^ QtL^S^ 60 £^ 

VI: 74 : 11 

Here the Swami expatiates on his greatest achieve¬ 
ment so much because it is very difficult even for great 
leers to conceive of this extremely great state of God¬ 
head. He says very vividly that God Supreme alone knows 
what he accomplished in His Divine presence. 

iL^sutTginh Qu£tuQ^m^ fipuuTsu ^<frd(^^ 

Oupsotf\iu fitutrpfiSgnu Qug^sSfifirrih 

VI: 73 : 7 


fiirdrQupp (Sup^ 

9mS tufisuTfui. 


VI: 164 : 32 
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,'fiT(3ar ;£ui5urrp 

fifrQuj s}As\>rrff S(^tmr fr^firdoj 

QSLQarr c^uTt/us osLiVTiBsoir QsvTfifi^ufi Qp^bcO/r 6ijA)a(ifQL£49r 
&. uiiTsSair^w c.0697f]S$o(3iAa) ^fD^jpgUSorip 6OT0 ^(tGuO 

^(TSTjb AIT^ GojAiOTth ^d>S0fi^(3fi 
6UUJ^A q|!Mil]u s60i^3sT6^(3u^ €U0 s^j'bQ^iti|]3^ 
fitrOm q<f)^OT OpssvLffl^ 0^^ ^Stu/r jBrr6^fS(Sajsir 

jSrr^ QujOTg)|i2 Qu^iBsotr thfriusOsTT 

VI: 58 : 3 

Further, the Swami points out very gracefully his 
actual state of affairs in the kingdom of God at the 
moment. To enable us to infer his personality and his 
final attainment in his pursuit of Divinity the Swami 
himself has clarified that the loving sages ultimately found 
the Swami who sought to realise God Supreme, to be the 
same as the Supreme Auspicious Being, ARUTPERUN- 
JOTHI 

^4ru)fr(feEs 9fifiiuiLTth 

SisvQjb^ gudr$njB Qfisjfi\u0 

r^Sij^jbiu iLsir^A «9J(5ilGu5^ (3g3^^^«)*u 
^sudssr disuTlenmi Q^/rrirsuT^tfir $vraru 

VI: 85 : 9 



6. Space and Light 

Siinimii'Kii Philosophy may be said to be the path of 
i .ifthi The soul is veiled by several kinds of lust and 
hIhm Ues. They have to be removed and conquered one 
m(I*i Hiiolticr. Then the brilliant light of the soul will 
lui ic«li/cd. To explain the greatness and the brilliance 
of ilu* liimuin soul and to show how God condescended 
In Ills »«wii soul, the Swami constructed the temple of 
whilom. 

I lie Swnmi has very vividly explained the structural 
Urnniy of the universe. He has pointed out the dove- 
iiiileil iiiiinre of the spaces of the universe. The idea is 
lo visiiiili/c the similar spaces and light in the human body 
ill the course of realizing the God Supreme. The nature 
4iml ilclinition of the Supreme God as per the finding of 
Ihc .Swami are narrated here. He Is blossoming in the 
form of formless Supreme Light in all embracing and 
•luprcmcly effulgent space at the most auspicious supreme 
plunc. 
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Space and Light 

The philosophy of Saint Ramalingaswami can 
safely be said to be that of achieving the Light of Grace. 
He has pointed out that it is a progressive evolution of 
the speck of light manifested in the human-being into 
the greatest light—the Supreme Grace Light. (^(!5il®u0g5 
The analogy of the Swaini is that of developing 
the greatest fire from the smallest spark of a flame. In 
expounding this theory he has explained his own experi¬ 
ences, how he was picked up by God, how he was tried, 
how he stood the test, how the Light of Grace was 
infused in him and finally how he became blazed with 
the Supreme Grace Light. The contention of the Swami 
is that the spiritual light of the human beings should be 
gradually developed into the most effulgent light and 
ultimately merged with the Supreme Grace Light. The 
lust and the shackles of various kinds (Devil Power) not 
only have been preventing but have been concealing the 
real brilliance and the natural power of the spiritual light 
of the human beings. To understand that the human 
soul is several million times radiant as the sun and that 
it has been veiled for generations together, is by itself 
an enlightenment in this theory of light This 

realization is achieved by constant thinking, “What we 
are, and what we are about”. Sincere devotion to God, 
persistent austerity, enduring penance, real love and 
affection for all the fellow beings and a kind and 
compassionate attitude to all live creatures, will certainly 
demand the flow of God’s Grace in the human beings. 
By this descent of Divinity, the curtains veiling the great¬ 
ness and power of the spiritual light in the human indi¬ 
vidual gradually begin to fall. With the aid of this 
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unlvorHiil ctunpassion and ardent meditation, the aspirant 
iiabto (o vi.siializc the beatific brilliance of his soul. 

Oul of absolute mercy and sheer love for the fellow 
the Swami wished to construct the great Temple 
of Wisdom (yT«srff«>Li) at Vadalur. It is only an external 
lymbollc representation of what the Swami visualized 
within himself. 

The Swami has not followed any religious appellation 
or oiill in the construction of this gnostic auditorium. 
The entire superstructure was sketched out by the Swami 
lihntelf. lie desired that the construction should be 
completed in six months. His disciples undertook the 
task and meticulously carried it out. On the 25th January 
IH77. witen the star, Poosam (tts'd)- was in its 
ascendancy, the opening ceremony was held. The 
ourlidns In the hall were unveiled one by one and the 
sublime light of Grace glowing therein was witnessed by 
several million devotees. 

The date and time synchronise with those of the 
transmutation and disappearance of the Swami later. Every 
year on this day the great festival is celebrated with all 
grandeur and several millions of people throng to worship 
the glow of Light when the raising of the curtains follo¬ 
wed by the incense of the camphor flame is ceremoniously 
lifted. The thundering noise of the devotees produced 
by the pronouncement of the sacred words, “ Supreme 
Grace Light, Supreme Universal Compassion” 

fills the air with a sensa¬ 
tional thrill. The greatness of this temple hall wherein 
the perpetual cosmic dance of the Lord Supreme is indi¬ 
cated by the light, has been extolled in a few verses. 

7 
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While describing the various curtains, the Swami 
points out that they have been concealing certain divine 
spaces in the Universe. 

This is not a temple similar to those that abound in 
the Tamil country. It signifies the real nature of the 
human soul and its relative position in God. There is 
no sectarianism of any kind; nor has any code of 
religious fanaticism crept in. This is an external symbol 
of what a perfected soul of a human individual actually 
realizes within. 

There is a vast space at Vadalur sanctified with an 
air of Grace. An iron chain runs around this majestic 
octagonal hall. Three pathways surround the hall that 
is facing south. There are three main entrances apart 
from two on the sides which lead into a large ITall. Here 
there are five steps leading to the door of the temple hall. 
There arc seven curtains which conceal the light within. 
The first curtain is nothing but the veil which surrounds 
the individual. This is not only supposed to prevent him 
from having the inner awakening but it drives him into 
the materialistic worldly affairs. When this is removed by 
the opening of the door, there is found a blue curtain 
representing the veil that hides the very life itself. When 
this is also removed a green curtain is seen. This is made 
up of two parts, the inner golden green and the outer 
darkish green. All these three curtains are so strong that 
they are directing the human beings into the worldly 
affairs. The next inner curtain is red which hides “the 
space of miracles*’. The curtain behind this is of the 
golden hue. This conceals the space of reality. There 
is another inner white curtain hiding the space of the 
Lord Supreme. The innermost multi-coloured curtain 
is preventing the experience of the desired enjoyment. 
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Th« Inner four when lifted will lead one to divine 

Mlperlcncce. 

MinfiSdriLT itvmojs S0ixiQu0^ ^mfrturA 

u0ilQu00 

jSfOLi 

^0u9/f i£0ilOu0^ 

^69>iftuirp ugrQoi^ uj^3vr 
^tskfs> i£69>pc0 u)0ilQu00 Osi^^ 
QwihfniLfi ^ia>^iUfr/> QsufrOmtu 

^lifirnLiBdr ia«v)^^0 u0u9u 0^ CTjgjr^ 
OufTthmiofi .<9«n7UiirOT Quitiuu^^ Q^unfi^tu 
^mff>t£u9(vr u>sr^fii(S i£0l1Qu0^ 
(S€UtArmij>fi fiokTtutrm QiLtuCju^S Osusif^mtu 

u>«nps0 ia0CQu0^ (3sS^^ 
mtouqi ^«AfUjfr/D utu'&sSnr 

^A>t2rqp <^^^40 u>0tl(3u00 (3{g/r^ f 

VI : 1 : 813 - 826 

Apart from these, there are also other curtains preventing 
the stages of spiritual experiences* 

id«9)i_iu jBSsos&rr Qsu^CSsug^ ^a>^9mtr^ 

ucn/D40 i£0l1Qu0^ O^rrfi 
fi^^su fiBsc^&n^ fif9>g‘ujir^ 

«afjS^p l£ 0>^40 u0tlQu0^ O^frfi 

VI : 1 : 827 - 830 

When all these curtains are unveiled there is found a thick 
glass slab of about 5 feet in height inside which there is a 
bright lamp. The light illustrates the human soul in its real 
and natural lustre. The glass slab indicates the purity of the 
soul. It is said that the Swami was keeping the glass slab 
and the lamp in his prayer room at his residence for about 
48 days prior to their installation. That is the light of the 
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The vast outer space of the universe known as Paguthi 
Van Veli (u^0 Qojejf)) encircles the space of the 

great elements known as Booda Veil Qmnfl). The 
former is in turn inclosed by Uyir Veli (a. u9rf Qjuffrfl) the 
space of life» which is again and again inclosed by diiTe* 
rent spheres or spaces such as Kalai Veli (<s2n> 

Suddha Alar Veli Para Veli (ufQajsifl), 

Parambara Veli (ufu>ur Qainf)), Parabara Veli {ujrrwf 
Peru Veli Osuafl), PerumSuga Veli 
Qajfirf)). The last one Space of Bliss is also known as Siva 
Veli (<^aj (Slajnf)). Each one of them is radiant with brilliant 
light named after the different regions of the space. For 
example the outer space Qmsifl) of our universe is 
lighted by the sun» moon and the stars. Similarly the 
last and the outer-most Siva Veli is gracefully effulgent 
by the Supreme Light. Just as all these spaces are found 
in the universe they are also to be realised within. 

According to the Sanmarga Philosophy there arc 
nine regions in the human body, which are supposed to 
be the domains of nine different divine powers. The 
Grace of the God Supreme is manifested in them in 
ascending series namely, 

1. the domain of Bhraman, the abdomen 

2. the domain of Vishnu, the navel 

3. the domain of Rudhran, the heart 

4. the domain of Mahesan, the neck 

5. the domain of Sadasivan, the pharynx 

6 . the domain of Vindu, the ethmoid air sinus 

7. the domain of Nadam, the forehead 

8 . the domain of Paravindu, the forehead 

9. the domain of Paranatham, the frontal air sinus 








Median longitudinal section of the human skull 

Ethmoid air sinus 2. Frontal air sinus 
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The soul becomes concentrated off and on in these 
egions according to the spiritual development of the 
nilividual. Higher experiences of this philosophy are 
.<iud to be realized from the fourth region onwards. The 
iiisdi is severally known by different philosophic doctrines 
as Laladam, Akgnapeedam, Mahameru, Chitsabai and so 
ot\, ll is situated in between the cye-brows on the fore- 
licail. Anatomically in a vertical section of the human 
skull passing through the centre of the nasal bone there 
is ai> elongated triangular socket at the base of the frontal 
hone where it is articulated with the nasal bone. This is 
known as ethmoid air sinus. Perhaps this represents the 
tlivinc Chilsubui and Vindu stage of Sanmargam. A little 
above (his socket there is a similar but more vertically 
elongated socket in the frontal bone known as the frontal 
air sinus, fliis may perhaps represent the PonSabai 
(Ouf.i) and the divine Paranatham stage. It is said 

lhal (he great saints visualized the most brilliant spark of 
(he Supreme Light at this domain of Vindu and Para- 
iiaiham. The mortal body of those who have seen this 
adVulgcnl light will never perish. 

^ 9arA>aj 

VI : 82 : 12 

II : 88 ; 10 

VI : 168 : 2 



7. God in Sanmarga Philosophy 

Abstract 

According to the Sanmarga Philosophy only ono 
God, the God Supreme is manifest in all things of the 
universe. He is present in three forms such as a form- 
lesss Being, as a form without form and as a form of 
Light. The last state of His form has been visualized 
as the Supreme Grace Light which 

is also known as the most auspicious supreme Godhead 
Suddhasivam He is visualized by means 

of spiritual speculations though He pervades still further 
and beyond them. Such a God has not only been 
manifested fully and completely in the Swami but has 
granted the beatific splendour of His kingdom. The 
Swami therefore entreats the whole world to pray to the 
one God for eternal Bliss. 
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4mhI in NiinnmruA Philosophy 

IniniHiiiiu philosophy expatiates on the glory of the 
thui hi ail—Suddasivam, It conceives of the most 
<^>d us Arutpcrumjothi the 

ftiipiPiHo (»rucc Light, God is in the form of the most 
ppHoi U*il Absolute knowledge dancing eternally and 
pfiiu liuilly the most Supreme Bliss of Action-for the 
iu'iu'hc of* the universe in the divine manifestation of 
Nul UU* < * 9 t MliVsM I'lUItt). 

riu'se WMids ol (lie Sw;iti)i depict his true realisation 
o 1 (huI and dcliue Ills roiiii. riinctiou and place. It looks 
111 lhtiM)*.li ii >’• u u'.uly uiadc answer for tfic usual question- 
iiii« of ihr nniMunnriH. t iod is the Absolute Reality of 
llii louh< wisilouK pi ivathng tlie Kiihlinic bliss of His 

I oHMiu dauM' Ml tin* pnleeU'd areua ol ilivine souls. It is 

M NiijurMirlv KM’iii biMiiu oT absolute truth ol Nature; it is 
0 Nupii'ua Iv sliHi* ol absolute grace of Nature; it is 

II Mipiruielv gieat bliss orabstdutc liappiuess of Nature. 

IIr;i>4III«4MrkV» i.^ii(ii;in Qufiupb, 

h4i<irfupi», . i-aaf. 

In all particles of mutter, in all senses, for all doings, 
hi all ( ruits of actions, in all experiences and in everything* 
cKo, lie is there in all respects both internally and 
r^leinally, both intensely and superficially but not bound 
by any of these. There is no bit of matter or energy in 
wliich He is not manifested nor is there any particle which 
ahuir represents Him solely. He is not an object, though 
nil objects are for Him and in Him. He is not a thought 
hill all thoughts are for Him. He is not a thing normally 
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seen but is the principle of all seeing. He is in all living 
things and in Him all the living are found. Realizing this 
principle one should do good to all. 

SL id^siriuirui 

a_u3if;b«Jti a. ssiij 

VI : 1 : 9n-974. 

He possesses nothing but all things possess Him. 
He is not anything but He is all in all in every thing. Such 
a unique and only God is resplendent in the universal 
arena of Nature. 

. 

ttJ Tajli ft. «II IT IT 

ibrrSfifiT(igf 

In this philosophy the Swami has perceived of a cult 
of Light. From the meek and insignificant creatures to the 
highly evolved human beings and super-human beings, all 
living things are simply manifestations of the light of 
God. The Light of God supreme is present in every thing 
and more so in the human beings. The human being is 
embellished with a higher sixth sense with which the 
fraction of light in him should be developed more and 
more for the complete realization of the God Supreme. 
Supreme Grace Light is referred to as (Suddhasivam-»;6^ 
the perfect auspicious Being. This is the most 
sublime and transcendent plane of Suddha siva thuriya- 
adeetham where alone the divine 

souls can merge with the Supreme God. The Swami has 
explained how he evolved into this supremely beatific 

plane. 

«•«« fisuiLtuwTui 

VI : 83 : 96. 
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I hiif li only one God in the philosophy of the Swami. 
Ih«l U lh« iMont Supreme Being and referred to as the 
inent tliiilhrad. The Swami gently refutes the idea of 
ohiiHlIly of iUnis by questioning whether there can be two 
Ilf three hvee in the body of a living organism. He 
Unit there exists only one God supreme. He 
iney Ih* oi ihicc different states. They are a form, a 
(onoleM iioil n form without form. (The last mentioned 
h the f oiiM of the container of the thing contained. To 
he more precise, water has no form but the form of the 
welcr in a cup or w jar is the form of the cup or the jar.) 
When tills is so, there is no need to quarrel whether there 
me two, ihiee oi live |.*ods. 

» >ii)or rii Uii|Mi ^ j .i Uii|iri •• ^ ir^ 

« • luUfMni ( rbl 1 ^ MVi^n/Tli 9 > *.901J U^oCff 

fei ii a ** ji .v i> I ;ri i)i^<'i Q,n)ai60(K»io. 

VI : I28 : I. 

riie three ililleiein slates of (iodhood arc generally 
leterred to by the .Ssvnnii and all of them arc pervaded 
hy Ihe Supreme Grace and arc visualized in the most 
luinpi cions and sub lime plane of superfine space. 

VI: I : 317-318. 

V Q^srrfiTiu 

pinu^sif^f Qpfi(^fo, 

VI: 101 : 5 


Sk^rr^^ Qsissjf\ jb($€BQ^ 


VI: 100 : I 
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This space is known as that of Siva, the most 
auspicious Being, There are many explanations 

about this space that it is the place where universal Grace 
Light is effulgent and that it is the unique and the most 
superior plane where the supreme auspicious Being is 
ubiquitous. 

^(3drQiu^u u^suiJT^ 

VI : 1 : 27-28 


fi-Uilf 

QitiSiu Ssu(3w ^6ij(3u>. 

VI : 1 : 949-950 

He can be realized only by that divine experience stretch¬ 
ing beyond even the supra-mental consciousness. 

VI : I : 117-118 

The Swami has spared no pains in narrating the 
greatness of the Lord Supreme and has tried his best to 
describe Him as clearly, cogently and exquisitely as 
possible. He has left us an excellent stanza of maximum 
number of syllables, perhaps the only one of its kind in the 
whole of Tamil Litcrature[in which the first one-fourth of 
the verse is composed of Sanskrit out and out. That alone 
consists of 32 lines of 192 syllables. The entire verse is 
an invocation praising the sublime features of the feet of 
Lord Supreme. The first quarter of the verse is fully dedi¬ 
cated to the unique description of the supreme auspicious 
Being. The grandeur of the divine aspects of the supreme 
God has been majestically brought out in a thrilling 
strain. The melodious harmony of the verse, the choice 
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#hmU prritnant with meaning and the simplicity of its 
MMMiiHiin. hind now and then the prankish and peevish 
inknd iM«l i\i least for a moment. 

Ilif ^AjCSutrs 

11 '/MoriL uffiL9^^su cj|ru> «v>a»iid'(u 

jBT‘S9*u Qusit^mr^inf ;dq»v9ru> 

fipujit ufir«7r4»;5 

nl\0rt»tii AUJix) ^Qfitnuth 4ujiii QfmfiQutfrrstrih 

iH *9t iittU fiii jbpt unrstitfr^ ^0urr^aSJ£ 

tl'f 'tii^SuiftllMD U‘f ^LfgOlh Ufthuj Ui69rfifilh ^ffSOth 

m; it> 'S«iia^ii«.<0«A 0trihi3TT^^unh uju^ih 

wjh'titnu fijVfiT 

I r; •* ftij s39tr9f9Tih sSOAfri^smih uf 

i jr||H))i 9{i^iu>n9mtii uCt^aufimd 

stie^itr^pd 

ti%ti qftflfi ^ eot£^ f&^wd uirifduf jS'ftT9>diufin'd 

Pi /ftj/ <7jr M^ir^STir jST^ojih j£l0«J«(ri7 ir. 

1 : 1 : 1 to 16 

Apart from this verse, the Swami has been gracious 
^enough to pass on to posterity another wonderful verse 
in /f/?arat metre. This is also unique and unsurpassed in 
hiinil Literature, running to 1596 lines, known as Arut- 
perumjothi Agaval — verse of 

the Supreme Grace Light. The Swami has genuinely 
nltcmplcd to define Supreme-Grace-Light since he has 
at his wits end equated Supreme Grace Light with Supreme 
(inicc Light only. It is the real treasure house where many 
oT Ihc subtle points, abstract ideas and abstruse thoughts 
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have been skilfully explained. It may safely be said that 
it is the perfect essence, the all-told gist and the pure 
quintessence of his song of Grace. God is manifested in, 
‘he’, ‘she’, ‘it’, and is apart from all these three. It has 
to be pointed out that there is no plurality of Gods in 
this philosophy. In fact he has graded the various powers 
that are personified as different deities endowed with 
certain divine powers. They are known as the Heads of 
different stages To understand these 

powers and to distinguish them from one another some 
symbolic names have been assigned in religious litera¬ 
ture. He has made it clear that the God Supreme is 
Supreme-Grace-Light In this philo¬ 
sophy Arutjothi Arulam Perumjothi (^® 

ftrirth Qu(jh,^(3 and Arum Perumjothi Ou 0 q 

all indicate only the Supreme Grace of the 
Supreme God and not the Supreme-Gracc-Light. He calls 
him as the Supreme Father who has equated him on a 
par with the Supreme Grace, the divine embodiment of 
His power (Sakti) and the Supreme God himself. 

IV : 1 : 1145- 1146 

Likewise he has called Him by several names such as even 
Buddha, Narayana, Sudda Sivam and so on. The Swami 
enumerates many different names as befitting the name of 
God and establishes the cosmopolitan outlook of his 
philosophy. He explains that names of all the individuals 
of the universe are also His name as He is manifest in all. 

The Swami points out that the God Supreme who is 
realized beyond all human efforts and endeavour is not 
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nu ¥nny to visualize. He is perceived in gross things not 
In itny upccilic object. 

'Poi (Sutrfisoirp 

^(3tiau00 ClgjT^. VI: I : 121 - 122 

III’ i*iiruini be subjected to any unit of measurement 
uiili '%1 'll ! upulously comprehended by spiritual means. 

II QoX>tr\fianLp 

•uoDUT VI : 1 : 123 “ 124 

1‘ho Sainl lias not spared even the intricate means to 
iHilnitioin llis reality. He exquisitely narrates the most 
mobile niul abstract truth of his finding. Though appa- 
Moiilv the (lod Supreme appears to have been bound 
tiv luH skilful and spontaneous speculation, He is not at 
all riKOMiitercd even to the smallest extent. He is virtually 
viHiiali/.cd by means of his spiritual specifications and 
pervades still further and beyond them. 

siriluf 

^9T}^^(3m ofnsf-suQfimfi 
pw siTSfT^fit ^t^^pCiutTiV tam^Sshp QuT(j^O$ii 

VI : 38 : 58 

t 

gL^sSt^p(3fi 

^uLfpcyiih QutrQ^<S6iT 

VI : 38 : 86 

riic sage has been so kind as to unfold the real 
nature of the Supreme God. He is blossoming in the 
form of formless but all embracing and supremely 
f {fulgent space at the most auspicious supreme place. 
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^suQsvsiTltBA G)A/^u/0Ajiraf fr^sovui 
af\uj^€3fns£ ui«D/f^ <S(Jlu)(3u Q(rirfif)3tu. 

VI : 38 : 38 

Such a God, the Supreme Grace Light has not only 
manifested fully and completely in our Swami but has 
granted him the beatific splendour of His Kingdom. 

OTu>)3>u>'i9 

SI3L.Qu^ 0 Gf^T^IQtusir esiCiuQsst^ 
c^(5C.Qu®^ «nirT(3f 

VI : 118 : 4 
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